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ESP ATTACKS’ THE 'PULPIT 


—“Martin Dies appears to be an apt pupil of those who have 
mastered the art of using democracy to kill democracy.” 


If the spiritual monopolists can just keep mum or can keep the note 
of triumph out of their voices it won’t be long before Protestantism (the 
religious trust-buster) will have succeeded in hanging itself by the neck 
until it is dead, and may God have mercy on its soul! And when Protestant- 
ism is dead the bases of religious freedom in this country will have dis- 
appeared and it will be but a short time till the Jews will have become a 
quaint memory and Catholicism will be enslaved by the State it had hoped 
to dominate. 

For the vitality of any one religion depends on the free competition 
of all religions for the affections of men. Religions live only if religion is free. 

Two Protestants, one a Lutheran Doctor of Theology, the other a 
Methodist Bishop, have voluntarily testified before the Dies Committee in 
favor of the limitation of freedom. The men and groups under fire in this 
testimony are analogous to such early spiritual pioneers as Roger Williams 
or Theodore Parker and the groups with which they associated themselves. 

Bishop Adna Wright Leonard of the Pittsburgh Area of The Meth- 
odist Church read a statement before the Dies Committee on December 15, 
1938, in the course of which he said: 


“Some measures should be taken at once by the Federal gov- 
ernment to secure the name, record, and residence of every man, 
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woman, and child who lives under the protection of the American 
flag. Other nations have systems of registration that are so carefully 
and scientifically carried out as to make it possible when occasion arises 
to know who is who, as well as who is where.” 


Those rugged individualists, John and Charles Wesley, must have 
stirred uneasily in their graves on the night of December 15, 1938! 

On Friday, December 9, 1938, Dr. Theodore Graebner, Professor of 
Philosophy at Concordia Seminary and chairman of the board for young 
people’s work of the Lutheran church, read a long statement in which he 
denounced the moral aid given by certain Methodist and Episcopal bishops 
to the cause of Loyalist Spain. He was then asked a question about the 
“bolshevism’” of theological professors. To this he replied: 


Dr. GrazBNer: It is not an overstatement, and it is not libelous 
on the theological profession. Not so long ago the chairmanship of the | 
American Civil Liberties Union was held by Prof. Harry F. Ward, who | 
occupies the chair of Christian Ethics in Union Theological Seminary, — 
New York City. There is no question of his radical economic views. 
At the Rochester Divinity School a lecture delivered to the student 
body by Prof. Charles C. Webber contained this: 


“Capitalism is un-Christian and unethical, and must give © 
way to socialism and communism, and the missionaries of the © 
future must be social revolutionists.” 


Then there is the National Religion and Labor Foundation, which in © 
1935 sent a letter to the President, signed by 45 clergymen and theological _ 
professors, expressing the conviction that “there can be no permanent recov- | 
ery under the profit system.” 
Other portions of the testimony of this Lutheran Professor follow: — 


Dr. Grazsner: I do not like to be reminded of the part which | 
the church has been playing in the struggle of capital and labor. The | 
church should have remained true to its spiritual mission and should 
have followed the example of its founder, who definitely refused to 
settle economic questions, which belonged then, as now, in the sphere 
of natural law. But even so, I think one can distinguish between the 
espousal of the so-called laboring class by the church on the one hand 
and its attempts to solve the economic problem by advocating Soviet 
principles. I will engage to read you four sentences—one from the © 
Russian constitution, one from a booklet of the Communist Party in 
America, one from the report of a Baptist Commission on Social Action, 
and one from the principles of the United Christian Council for 
Democracy, and I will defy anyone to tell me which is the official © 
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Communist, and which is the official Protestant, document. Now, here 
they are. 


Mr. Starnes: Identify them as you read them. 


(Dr. Graebner did not carry out Mr. Starnes’ instructions. The 


following testimony is from the Congressional Record): 


Dr. GrarsNer (reading): 


(A) Capitalism, as we know it, is doomed. . . . Fundamental 
changes must be made, and they must be made soon. I am convinced 
that nothing short of social ownership of key industries can save us. 


Mr. Starnes: Read your second statement. 


Dr. GraEsBNer (reading): 

(B) A new sane and just society must be established; a system 
where all the national resources, machinery of production, transporta- 
tion, and communication shall be owned by the government. 


Mr. Starnes: Read your third statement. 


Dr. GrazEBNER (reading): 


(C) We reject the profit-seeking economy and the capitalistic 
way of life with its private ownership of the things upon which the 
lives of all depend. We seek to establish a social ownership and demo- 
cratic control of the common means of life. 


(D) Society shall control or own all natural monopolies that 
have to do with the necessities of modern living, such as the water 
supply, gas, electricity, telephone, telegraph, and radio. Society shall 
control or own such competitive businesses as have to do with the 
necessities of life (milk, bread, coal, oil, gasoline, etc.). 


Mr. Srarnes: Now, each of those statements there, Doctor, 
seems to set out this theme, that the capitalistic system is doomed ; each 
of them seems to set out that the only road for our people, or the people 
of this country is socialism, State socialism, State ownership of every- 
thing under democratic processes. Now, will you identify for the pur- 
pose of the record which is which? Who is statement A by? . 


Dr. Grazpner: The first statement is from the 1936 (sic) social 
platform. The second is from the Russian constitution. 


Mr. Starnes: All right. 


Dr. Grazpner: And the third is from a report of the Baptist 
Commission on Social Action. 


Mr. Srarnes: All right. 
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Dr. Grazpner: And the fourth is from the report of the United 
Christian Council For Democracy. 


Mr. Srarnes: Can you mention church leaders who are publicly 
associated with Communist groups? 


Dr. GrazBNer: Such men as Prof. Ward, who has been men- 
tioned before, and Dr. Reinhold Niebuhr, both of the Union Theologi- 
cal Seminary; Bishop Oxnam, a Methodist, and Bishop Parsons, of 
California. 


(Later Dr. Graebner testified about the Federal Council of Churches.) 


Dr. GrarBNEr: The Federal Council is on record through its 
Labor-Sunday message of 1933, which went so far as to demand 
“Social planning and control of the credit and monetary systems” and 
which instructed the church to lead the way for “basic change” in 
the economic field. It has since meddled incessantly in political affairs, 
invariably sponsoring the ideals of radical groups. | have no program 
for the churches in the conservation of democracy. The church will 
serve the cause best by sticking to her spiritual program and leaving 
the field of economic planning, social problems, and political issues to 
the political state and to society. The faith that was concerned with 
spiritual ideals once conquered the world and has given us all that is 
worthwhile in our civilization. That should remain the purpose of the 
church. 


Mr. Srarnes: In other words, the best way the churches of 
America can help to preserve democratic ideals and institutions is to 


get back in the field of religion, and stay there, and operate in that 
field? 


Dr. GrazBner: Preach the Gospel and lead the people in holi- 


ness of life. 


Here we have Dr. Graebner saying that our faith “has given us all 
that is worthwhile in our civilization.” Among these worthwhile things 
he would no doubt include our heritage of democratic law. This law, he 
would agree, is one of the fruits of our faith. Faith is the tree and the char- 
acteristic American fruit of that tree is the democratic law based on the Bill 
of Rights which might be called a bill of tolerance. 

If the democratic fruit becomes dwarfed and bitter (as it lately has 
become) would Dr. Graebner then agree that there must be something 
wrong with the way in which the tree is being nurtured? Let us look for a 
moment upon this tree of faith; for, after all, our primary interest here is a 
religious interest. 

It is really simple. The faith is in brotherhood under God. One 
Father and the world for a family. It is like that in the Bible. Very simple. 
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Too simple, one might say, to be misunderstood. But the brain of man is 
cunning to misunderstand anything his selfish interests want him to mis- 
understand. The brain complicates a simple thing, analyzes, botanizes until 
the fragrance of love’s rose is gone. 

The world is God’s body. It belongs to God who gives it freely to be 
broken for men. The Lord’s Supper in Dr. Graebner’s church symbolizes 
this gift. To partake of this gift is perhaps the highest religious act. To plow 
the earth and plant there seed and to harvest and break the wheat for 
bread, these are the age-old ritual of religion. But the latest and hardest 
lesson is brotherhood and the sacrificial sharing of bread which is conse- 
quent upon brotherhood. This is the lesson we are now confronted with in 
America, the lesson which religion must teach us. If the churches fail in this 
lesson they shall be gathered like dried sticks and burned. 

We make no apology for presenting this as a religious problem. As 
the Co-operative leader, Father Coady, says, the religious problem today is 
an economic problem. God gives to His children freely the wealth of the 
world along with the capacity to enjoy the wealth of the world. If we, His 
children, are unable to catch on to this and to act appropriately to this, then 
the old rod of discipline will descend upon us once more and the kingdom 
of love will be postponed. 

It is up to our ministers of religion to point this out, to keep this 
truth coming through to us. Does Dr. Graebner agree? 

Dr. Graebner says ministers should not meddle in politics; yet he 
enters politics himself by testifying voluntarily before a government com- 
mittee. 

Nine out of ten ministers support the status quo. In many parts of 
the country they support the status quo ante F.D.R. They preach it too in 
their pulpits. If we could gather all the preaching voices in the nation next 
Sunday into one place, which do you think would drown out which, status 
quo or radical change? 

Do the Graebners and the Leonards and their Edgar Bergen, Mr. 
Starnes, forget, or do they pretend to forget, that support for a regime is just 
as political as attack on a regime? 

There is another question to which Protestants have a right to know 
the answer: Why are Protestant ministers and groups singled out for attack 
by Dies while the notorious Coughlin is left strictly alone? It would be 
interesting to consider just what is the nature of the conditioning which 
deafens the ears of our fellow Christians to the sound of a bombshell 
exploded on the altar of one of their shrines. 

Since Mr. Starnes, working for Dies, made this brazen attempt to 
muzzle the free pulpit of the United States, nothing has happened so 
revealing as the recent attack by Mr. Matthews, working for Dies, upon 
consumers’ groups which have been checking on the statements of adver- 
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tisers. Putting Mr. Starnes and Mr. Matthews together there seems little 
possibility of avoiding the conclusion that Americanism on the Dies model 
involves receiving and believing advertising copy as Dogma, genuflecting at 
the name of Ford, and maintaining a proper intellectual humility when 
reading the Daily Times-Department-Store Flyer which sees no evil in Royal 
Oak. 

On this assumption, and it appears unavoidable, Mr. Dies stands 
forth in all his glory, revealed, master salesman for an uncritical profit- 
system, a system beyond criticism indeed, infallible, a system which, if 
allowed to become a fanatical worship of the golden calf, can only eventuate 
in a fascism more cruel than anything of the sort in Europe. More cruel 
because in America the balance between racial and religious groups is more 
precarious than anywhere else in the world. 

There are people who say that Martin Dies is only a politician and 
can be safely ignored. But it is because he is a politician that he must not 
be ignored. He appears to be an apt pupil of those who have mastered the 
art of using democracy to kill democracy. He must be stopped. 


PROFIT IS NOT AMERICAN! 


—Profit is not un-American. We all know that. But do we sufficiently 
realize that neither 1s it American? 


Not the American way of life but the way of life that Americans have 
gotten into—along with the rest of the world—is an evil way of life. Call it 
profit economy or what you will. It is evil. Excuse it how you will. It is evil. 

No doubt its evils are curtailed by rules. But legal thieving is still 
thieving. To go into a little curtained room with a big pair of shears and cut 
coupons for a half hour is to starve and kill the bodies and souls of men and 
women and children without even seeing their rags or hearing their cries. 

Nor does it matter what coupons you clip. A friend of mine says he 
would sell any of his securities if he found they were war securities. As if you 
could cut away an island from the economic world and live in moral satety 
on it! Lazy thinking on my friend’s part? Worse. Evil thinking! The dull 
snubbed thinking of the jungle! 

Profit is as old as the civilized world. But America is a New World. 
And although it certainly cannot be said that Profit is un-American, never- 
theless it is quite as dangerous to say that Profit is American. And that is 
what the Satevepost-conditioned citizen does say. It is rank heresy, though 
the bulk of our citizenry are tainted with it. 

But there is a deep and powerful trend away from this heresy, a trend 
which expressed itself in the 1936 election. In the face of an almost universal 
preaching of the heresy, the American people moved sharply leftward 
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toward the orthodoxy (right teaching) of a “use economy.” The people are, 
after all, the ultimate repository of that right-thinking which sometimes 
means left-marching. The people (beguiled and bemused and “sold” and 
“resold” and “installment-sold” and “radio-sold”) somehow, God alone 
knows how, retain their balance. And one fine day they arise like the terrible 
Mr. Bangs and say that there is altogether too much fuss and bother about 
this national housekeeping and that such fussy and complicated housekeep- 
ing has crowded out the simple quiet thing they want, namely, home-making. 

Now the trouble with Mr. Bangs is that he is as tragic as he is 
comic. His ferocity mows down the inoffensive with the offensive. And the 
people, when driven to distraction by 64-page editions of newspapers choked 
with lavish advertising side by side with tales of war and starvation, finally 
lose their patience, then comes the opportunity for God and the Devil. For 
God can use impatient men. And so can the Devil. 

It is the business of spiritual leadership to help God get a chance with 
the impatience of the masses. 

Therefore it is the business of spiritual leadership to protect that im- 
patience from men who would make it serve their selfish ends and nail man- 
kind more securely than ever to the cross of spiritual estrangement and eco- 
nomic maladjustment. 

Let us learn from the mistakes of the spiritual leadership of the past: 
Lutheranism which, leaning on the Princes, delivered its soul to Hitler, 
Roman Catholicism which, identifying the will of its pontiff with the will 
of God, plays “Christian” power politics, the Free Churches which, placing 
some favored virtue (such as thrift) too close to the center of their devotion 
where it nudged out the Unknowable, bid fair to deliver their souls today 
into the hands of a relentless monopoly capitalism. 

Let us keep this yeasting of the people free as long as possible so 
that under God alone it may crystallize into His will for His world in this 
historical moment. 

That is our task as religious guides. That is what religion is for. Not 
to shut gates. But to open gates. And to keep them open. 

All this talk of foreign isms is the sheerest nonsense. Americanisra 
is a foreign ism. French and English and (through them) Hebrew and 
Greco-Roman. 

We speak a foreign language. Our churches are foreign. This whip- 
ping up of hatred against isms is not entirely sincere. It has a sinister pur- 
pose. It is to fasten upon America the pattern of one particular ism. It is to 
rivet fast the chain of profit superstition to our necks until it cannot be 
removed without the shedding of blood in violent revolution. 

This will be called revolution-mongering as previous warnings were 
called war-mongering. It.is of course the opposite but those who prophesy 
escapable doom may expect no thanks. 


THE AMAZING GANDHI 


onHaNnpas K. Ganpur has aban- 

doned the cloister to which he 
retired October 19, 1934, and has 
resumed the leadership of India’s 
masses. 

Because he felt that Indian na- 
tionalism was facing one of the most 
critical periods of its history, Gandhi 
set aside his spinning wheel, which 
he now uses only thirty minutes a 
day, and is working seventeen hours 
daily at political tasks. 

Gandhi has again assumed com- 
plete control of the Indian National 
Congress Party. He re-established 
discipline by shelving young hot- 
heads 


would throw India inte turmoil, 


whose activities he feared 


violating his principle of non-vio- 
lence. 

His assumption of heavy respon- 
sibilities demonstrated his remark- 
able physical powers. At seventy-one, 
he rises each day at 3:45 A.M. 

Surrounded by his closest co- 
workers—many of whom are women 
—he holds morning prayers which 
are the chief source of his inspira- 
tion. Recitations from the Gita Rama- 
yana and other epics take thirty to 
forty minutes. 


“I have no secrets.” 


Then he attends to his correspond- 
ence, which amounts to 400 letters 
a day. At 6 A.M. he has a break- 
fast of boiled vegetables and goat’s 
milk. 

At 7:30 A.M. Gandhi, like Prime 
Minister Chamberlain, goes for a 
walk which he never misses unless 
he is bed-ridden by weakness caused 
by fasting or unless he is traveling. 

At 8:30 A.M. he has a massage 
and tub bath, which takes two and 
a half hours. He frequently dictates 
while being massaged. 

Some mornings, the Mahatma 
does not speak for hours, because 
talking tires him. On those occa- 
sions he listens to the reading of 
governmental reports and _ letters, 
communicating with his attendants 
by scribbling on a piece of paper. 

These periods of silence are pre- 
scribed by his medical attendant, 
Miss Sushila Nair, a doctor edu- 
cated at Delhi University. 

At 11 A.M. he takes his mid-day 
meal of vegetables, raw and boiled; 
soup, wheat flour, Indian bread, 
dates soaked in water, honey, fruits 
and goats’ milk. 

He masticates his food slowly and 
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well with artificial teeth, taking 
forty-five to fifty minutes for lunch, 
during which he receives only the 
most important visitors or disposes 
of most urgent correspondence. 

After lunch he reads newspapers 
for thirty minutes and then takes a 
siesta, which he values highly. He 
hardly ever misses his mid-day rest 
except when he is interviewing the 
Viceroy, in which event he goes to 
sleep on his return home. 

At 2 P.M. he receives visitors or 
attends meetings of various com- 
mittees. 

He also devotes much time to 
rural uplift work, his attempts to 
eradicate the untouchable caste 
prejudice and to education by hand- 
craft. 

He concludes interviews at 5 P.M. 
when he takes his evening meal. 
Then he goes for a half-hour walk. 
At 7 P.M. he presides at evening 
prayers attended by the public and 
then spends thirty minutes at his 
spinning wheel. He goes to bed at 
8:30 P.M. usually, and never later 
than nine. 

Gandhi often devotes his periods 
of silence to writing for his weekly 
publication, Harigan, which is 
printed in English. He writes eight 
of the publication’s sixteen columns 
every week. His’ articles are invari- 
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ably reproduced verbatim in daily 
newspapers throughout India. 

The Mahatma recently was most 
annoyed following a conversation 
with Professor Edward Thompson 
of Oxford University, who drew his 
attention to London gossip that he 
had been leading a sensual life. — 

Gandhi has two women attend- 
ants, the doctor and an English- 
woman named Miss Slade, who is 
known as Mirabai. Mirabai cooks his 
food, washes his clothes, and attends 
to his personal comfort. 

Gandhi denied the London gossip 
as palpable lies. 

“T have no secrets of my own in 
this life,’ he said. “I have owned 
many weaknesses. If I were sen- 
sually inclined, I would have had 
the courage to make confession. I 
took the vow of Brahmacharya 
(celibacy) in 1906. 

“From that day began my open 
lifew 


woman .. 


. . My wife became a free 
. and my Brahmacharya 
irresistibly drew me to woman as 
the mother of man. She became too 
sacred for sexual love, so every 
woman at once became a sister or 
daughter to me. 

“Tf I were sexually attracted 
toward women I would have cour- 
age enough, even at this time of 


life, to become a polygamist.” 


COOPERATIVES OR CORPORATIONS: 


MEN OR MONEY? 


By WALTER RAUSCHENBUSCH—“They are part of the newly forming 


EW PEOPLE in America, unless 
F they have given special atten- 
tion to the matter, as yet have any 
idea of the scope and importance 
of the modern cooperative associa- 
tions. In Europe they have devel- 
oped by thousands, especially since 
1870. The network of these associa- 
tions has become an economic and 
social fact of first-class importance, 
and in some countries, such as Bel- 
gium, Denmark, and Ireland, they 
have begun to change the economic 
and social character of the nation. 
There are cooperative retail stores, 
associated in large wholesale asso- 
ciations which manufacture for their 
own market; building and loan asso- 
ciations to furnish cheap credit; pur- 
chasing associations to buy raw ma- 
terial for mechanics, or seeds, ferti- 
lizers, and agricultural implements 
for farmers; societies to sell handi- 
craft products or market-garden 
truck and farm products; coopera- 
tive mills, bakeries, slaughterhouses, 
creameries, cheese 
grain elevators. 


factories, and 


Their immediate aim is to save 


tissue of a Christian social order.” 


the middleman’s profit for their 
members, to insure them clean and 
unadulterated goods and _ honest 
weights and measures, to save them 
from the parasitic trickery of the 
petty middleman and the usury of 
the money shark who exploit the 
poor, to train their people to frugality 
by cash payments and small savings, 
and to secure for the working class 
and the lower middle class some 
share in social wealth and profit. 
Every cooperative association en- 
counters the same initial difficulties 
as any other business concern. They 
have to meet the most efficient sur- 
vivors of capitalistic competition. 
They usually start with little capital 
and less experience, a double lack 
that would almost certainly be fatal 
to an ordinary business undertaking. 
There have been many failures, 
especially at first before the condi- 
tions for success had been worked 
out by experience. In some fields of 
enterprise they have not succeeded. 
But taking them in the large, they 
have demonstrated their economic 
fitness just as convincingly as the 
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corporation. Yet they rest on a dif- 
ferent moral basis. 

The corporation is a product of 
the business class and takes its psy- 
chological coloring from that class. 
The cooperative is an organization 
of the earning classes, the industrial 
workers, the small farmers, and the 
lower business class, and it draws its 
strength from their peculiar moral 
qualities. The corporation is an asso- 
ciation of capital; money counts in 
it; the members vote by the number 
of shares they hold; the small stock- 
holder is practically a cipher in the 
management. The cooperative is 
an association of men; one man 
has one vote, regardless of the num- 
ber of shares held. They have learned 
to appreciate the technical efficiency 
of salaried officers, but their direc- 
tors give unpaid service for love of 
the cause, and the general business 
meeting of the members is the real 
power, at least in the smaller associa- 
tions. “The number of bankruptcies 
and defalcations by directorates and 
officials is infinitely smaller in the 
world of the cooperative associations 
than in the corporations and big pri- 
vate business concerns.” (Schmoller, 
“Volkswirtschaftslehre,” I, 447.) The 
capitalistic corporation is after 
profits; its stockholders have no use 
for the goods they help to produce 
except as they earn profit; it accepts 
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the brute struggle for existence as 
the law of business. The coopera- 
tive has a far stronger sense of 
humanity; it thrives best where 
the sense of solidarity is stoutest; its 
abler members seek to lift the weaker 
with them as they rise to economic 
prosperity. They do try to save 
money; they do not try to exploit 
men to make money. They refrain 
from taking business away from 
the ordinary dealer by cutting the 
market prices, though they might, 
in many cases, drive them out of 
business. They distribute the bene- 
fits to those who have made actual 
use of the cooperative plant, and 
according to the amount of use they 
have made of it. 

Thus the cooperative associations 
represent a new principle in eco- 
nomic life, clearly of higher ethical 
quality than the principle dominant 
in capitalism. They combine a whole- 
somely selfish desire to get ahead 
with genuine fraternal sympathy 
and solidarity, and the combina- 
tion works and holds its own against 
the most efficient business concerns 
in those fields where the coopera- 
tives have learned to master the 
situation. They have appropriated 
the business system and calculating 
keenness of capitalism, but they 
draw the lower classes whom capi- 
talism has almost deprived of initia- 
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tive into the management, and train 
them to industrial and moral efh- 
ciency. Their methods have been 
adapted from the joint stock com- 
pany, but their spirit is drawn from 
the older communal organizations, 
from the new socialist hatred for 
exploiting methods, and from the 
depths of uncontaminated human 
nature. There is no prospect that 
the cooperative associations will dis- 
place capitalism, but they have a 
great future and no limit can be set 
to their possibilities. They have 
proved what a fund of good 
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sense and ability lies unused 
in the lower classes. They have 
demonstrated the economic efficiency 
of fraternal cooperation. They are 
creating everywhere trained groups, 
capable of assuming larger respon- 
sibilities when the time comes, and 
a new spirit that can afford to look 
down on the exploiting spirit of 
capitalism. Thus their achievements 
are the beginnings of a higher busi- 
ness morality. They are part of the 
newly forming tissue of a Christian 
social order and are one of “the 
powers of the coming age.” 


IN THE IRISH GAP OF DUNLOE 


Where rich Macgillicuddy’s Reeks 
Confront Lord Herbert’s purple peaks 
The undefeated Spirit speaks: 


Mine are these hills of heather bloom, 
These rocks which yellow furze illume, 
These somber pools of shining gloom! 


These are all mine—rock, stream, and tree— 
Man holds the common earth in fee, 
His mighty hills look up to me! 


His lordly names do but degrade 
My grace on rock and heather laid; 
Let God possess what God has made! 


Let land be free as light or air, 
Let no defiant schemer dare 
To fence by force what all should share! 


—Allen Eastman Cross. 


PRIMER STUFF 


By SAMUEL GRAFTON 


takes an enormous risk when 
he attempts a political play. The 
chances are that he is an amateur of 
politics. There is a vague yearning 
in him for a better life. He wants 
everybody to be happy. He is for 
progress. 

So what! To assemble an audi- 
ence of one thousand persons and 
tell them these things is almost 
specify. 
Merely to demonstrate in three acts 
that one is a man of good will is not 
enough. It is like writing a play to 
prove that one is opposed to bur- 
glary. Aren’t we all? 


6 Bie most skilful of playwrights 


insulting. You have to 


* * * 


I have recently seen a play in 
which it took three acts to convince 
the hero he ought to be for peace. 
But the audience was convinced, 
and on better grounds than any in 
the script, before the curtain rose. 


* * * 


It would be much more impres- 
sive to dramatize a man who be- 
comes convinced, along about 10:50 
P. M., that he is for war, and to 


show what convinced him so clearly 
as to make of him a horrible ex- 
ample. But to do that the playwright 
would have to know what makes 
men turn toward war. The process 
would require a certain amount of 
political sophistication. Our theatre 
has it not. It is still in the primer or 
let’s-all-cheer-for-democracy stage. 

I am for democracy, sure enough. 
But I don’t have to give $3.30 of my 
money and almost three hours of my 
time to Brother Smith, playwright, 
to learn that he, too, is for democ- 
racy. He could send me a postcard. 


* * * 


What I want Brother Smith to do 
is to dramatize the dangers which 
are staring our democracy out of 
countenance. I want him to do it so 
that he scares hell out of me. I want 
him to do it on the basis of a better 
understanding of those dangers than 
I have, a deeper understanding, a 
fresher understanding. If he is going 
to venture into the field of ideas 
(and who asked him to, anyway?), 
let him explore those ideas with the 
same wit, ingenuity, sincere purpose, 
knowledge, experience and passion 


From the column, “I’d Rather Be Right,” in the New York Post, November 18, 1939 
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that he would use in exploring hu- 


man emotions in an emotional 
drama. But I won’t take warmed- 
over ideas in the theatre, just because 
they are good ideas, any more than 
I will take warmed-over emotion, 
just because it is a commendable 


emotion, as the love of a mother for 


her child. 


* * * 


Somebody has just got to read a 
book. I am in a towering rage about 
this because the theatre of ideas is a 
true expression of a nation’s culture 
level and of its intellectual climate. 
What most of our playwrights have 
been dramatizing is not politics, but 
their emotional reaction to their own 
sudden discovery of the importance 
of politics. 


* * * 


The playwrights are excited about 
this. They seize our lapel and 
scream we had better be up and 
doing. They sneer bitterly at escap- 
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ism. They are hot with their new 
discovery. But their own audience 
has left them far behind. 

I give my word that I know of no 
escapists except one or two igno- 
ramuses who are beyond human 
help and who would not be much 
improved by seeing a play. I would 
rather have them just go on being 
escapists than muddy the waters by 
contributing their pitiful mite to our 
dilemma. 


* * * 


We must, in these matters, always 
go back to Mr. Bernard Shaw. He 
made “St. Joan” the greatest play 
since “Hamlet,” not because he hated 
Joan’s executioners, but because he 
understood them, and, in a way, 
sympathized with them. The glory 
of that play is the case that it makes 
out for the burning at the stake, 
and, by stating it better than it has 
ever been stated before, he exposes 
its hollowness. To put it crudely, he 
knew what he was talking about. 


When I want to find the vanguard of the 
people, I look to the uneasy dreams of an aristocracy, 
and find what they fear most. 


—Wendell Phillips. 


eee Wie ND de 
CHRISTIAN CHURCHES 


By PAUL TILLICH 


HE attitude of the Christian 
ah churches toward the European 
War is an expression of their general 
character and their present stage of 
development. Important utterances 
of the churches about the war have 
already become public, which reveal 
their varying attitudes. On the whole, 
there has been nothing that could not 
be expected from the history and 
tradition of the different churches. 

For the Catholic Church, the first 
encyclical of the present Pope, in 
which he openly and sharply attacks 
Germany as well as Russia, placing 
them both under the heading of 
Atheism is decisive. The attack on 
Russia and Communism is not sur- 
prising. It conforms to the Roman- 
Catholic tradition since the begin- 
ning of modern times. But the attack 
on National Socialism has become 
stronger than ever before. Despite the 
encyclical against Neo-paganism, the 
Vatican never dared to act against 
National Socialism and Fascism with 
the same strength as against Com- 
munism. Communism was the real 


enemy, and as long as Germany 
seemed to be a possible ally against 
world-Communism the Pope did not 
dare to break with her in spite of all 
the persecutions the Catholic Church 
endured from National Socialism. 
This was the reason why the higher 
Episcopate in Germany, if not the 
lower clergy and the Catholic masses, 
always tried to bridge the gap be- 
tween Catholicism and National 
Socialism. The conscience of many 
Catholics was split by this ambigu- 
ous diplomacy of the hierarchy. Now 
National Socialism has ceased to be a 
possible ally in the struggle against 
Communism. It can be attacked with- 
out much restriction. National Social- 
ism can be fought as a member of the 
atheistic front which has waged war 
against God and the Church. For, 
God and the Church cannot be sepa- 
rated. He who defies the Church 
defies God Himself. The “Front of 
Belief” is called up against the “Front 
of Disbelief,’ the former having its 
center in the Catholic Church, the 
latter in Communism and National 
Socialism. 


From Direction, December, 1939 
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Archbishop of York Modifies 
Nationalism 

Different and yet similar is the 
attitude of Anglo-Catholicism as 
represented by the archbishop of 
Canterbury. While the Roman 
bishop controls an independent 
Church, free from entanglements 
with national politics, the primate of 
England represents a stabilized na- 
tional Church, which cannot keep 
itself free from a continuous politi- 
cal influence com- 
ing from the rul- 
ing groups of the 
This ex- 


plains the cautious 


state. 


diplomacy of Can- 
terbury towards 
Germany before the outbreak of war, 
in spite of occasional praises of the 
struggling Protestants in Germany 
and despite of the magnificent work 
which was done with his agreement 
for the German Christian refugees, 
especially by the bishop of Chichester. 
His general attitude was determined 
by the policies of the conservative 
party in regard to Hitler. Conse- 
quently, the moment war was de- 
clared he used his religious authority 
for the support of England’s interests 
and purposes. The course of Chris- 
tianity was immediately identified 
with the cause of the Allies. It cannot 
be doubted that the acts of the Hitler 


A way must be found between the 
shallow optimism of the recent 
years in America and the tragic 
and self-destroying pessimism of 
the old continent. 
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government made it very easy for 
Church leaders to pronounce that 
equation. Nevertheless it is a typical 
expression of the ideology of a na- 
tional Church. Therefore, it showed 
a fine and profound feeling for Chris- 
tianity and ecumenicity that the arch- 
bishop of York recently released a 
statement in which the spirit of uni- 
versal Christianity overshadows the 
nationalistic view. 

The German Lutheran churches 
cannot make pub- 
lic statements. But 
pastoral letters, 
prayers and _per- 
sonal letters, 
have reached us, 
showing a clearly 
non-nationalistic, Christian atti- 
tude in leading members of the 
German Lutheran churches. The fact 
that any reference to the victory of 
German weapons is omitted is aston- 
ishing and admirable under the pres- 
ent circumstances. When the report 
came to the United States that Mar- 
tin Niemoeller, from his concentra- 
tion camp, had offered his service to 
the German navy it caused a great 
sensation and a tremendous embar- 
rassment in this country. Nobody 
could imagine that the man for whom 
English and American people had 
prayed for such a long time and for 
whose liberation many people in this 
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country and in England had worked 
intensively, should voluntarily sup- 
port the war, waged by the enemies 
of Christianity against the defenders 
of Christianity. But this report 
(which I know is true) is not amaz- 
ing at all to those who know the 
genuine Lutheran spirit. For ortho- 
dox Lutheranism, politics and reli- 
gion are entirely separated. Every citi- 
zen is obliged to unrestricted obedi- 
ence of the existing government, even 
if it is utterly bad—as far as law and 
politics are concerned. The individ- 
ual is first a member of the nation, 
especially in times of emergency. 
Only in second place is he an inde- 
pendent personality. There is no con- 
tradiction in the Lutheran mind be- 
tween a complete obedience to a 
government in all realms of external 
life and a complete disobedience if 
the same government prevents the 
preaching of pure Christianity. From 
these points of view Niemoeller must 
be understood. He cannot and he 
never could be understood in terms 
of a non-Lutheran type of Christian- 
ity. He has been severely misunder- 
stood in this country and with him 
the whole struggle of the Comnfes- 
sional Church which never was a 
political struggle. 


3-Way American Protestantism 


In American Protestantism three 
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ways of thought must be distin- 
guished: 1. Radical pacifism which 
declares that the Church must de- 
cline war under all circumstances 
and that the individual Christian 
must consistently refuse to carry 
arms. This type of pacifism believes 
that a political system can be estab- 
lished in which war is excluded, al- 
though there is no power able to en- 
force peace against peace-breakers. 
2. A compromising pacifism which 
demands that America keep out of 
war and restrain from cooperation 
with Europe in the present stage of 
world affairs. This group is rather 
large and belongs to the supporters 
of “isolationism.” 3. The third group 
feels responsible for world affairs and 
feels that America should take upon 
herself a large amount of respon- 
sibility for Europe. The attitude of 
this group was explained by an influ- 
ential representative of it when he 
said that America must avoid not 
only the “predatory” nationalism of 
the dictators but also the “irrespon- 
sible” nationalism of the isolationists. 
America as a Christian and demo- 
cratic Nation has a responsibility for 
the world. Casting away this respon- 
sibility would not only endanger 
America’s political existence but her 
spiritual existence as well. The fact 
that America has left the League of 
Nations, the only instrument of peace 
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created by the Treaty of Versailles, 
gives a very uneasy conscience to 
many American Christians and 
makes them afraid of a repetition of 
this moral and political mistake 
which, as they well realize, is one of 
the major causes of the present Euro- 
pean situation. 

Something new has come into the 
picture since the last war: The ecu- 
menical movement of the Christian 
churches. Since the 
world conferences 
of practically all disbelief goes 
Christian churches 
(except the Ro- 
man) in Oxford, 
Cambridge and 
Madras, and since 
the foundation of 
a preliminary 
“ecumenical coun- 
cil” the attitude of the churches to 
nationalism is fundamentally 
changed. It is no longer possible that 
the national churches give an un- 
broken support to the national will 
to power and to the ideology of na- 
tionalism. According to the demand 
of the Oxford conference similar 
prayers are used in all Christian 
churches, warring as well as neu- 
trals. A powerful paraphrase of the 
Our Father for wartimes is recom- 
mended by representatives of a large 
group of churches. Members of the 


The struggle between belief and 
on within 
Church as well as outside of the 
Church. An attack on the Church 
should never be considered simply 
as an attack on God. The Church 
should defend herself only by put- 
ting herself under the divine 
judgment together with her foes. 
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ecumenical movement in enemy 
countries have exchanged letters voic- 
ing Christian unity over against the 
national controversy. The Christian 
Church has become aware that its 
task is to represent universal human- 
ity beyond splitting nationalism. The 
Church, despite her political weak- 
ness, has learned that she is called to 
represent within herself and beyond 
herself the unity of mankind as a 
symbol of the 
Kingdom of God. 


the 
The Weakness and 


Strength of Roman 
Catholicism 


Some words of 
criticism and inter- 
pretation may fol- 
low. The political 
strength as well as 
the spiritual weakness of Roman 
Catholicism is its identification of 
God and the Church. It is the funda- 
mental Protestant doctrine that the 
Church stands under the judgment 
of God and therefore that she has no 
right to give a final judgment, based 
on divine authority on persons and 
events. It can happen (and it has 
happened) that God speaks more 
powerfully through antichristian and 
even atheistic movements than 
through the organized churches. For 
this statement I can claim the author- 
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ity of the world conference in Ox- 
ford which declares in one of its 
official statements: “The churches 
must voz regard an attack, directed 
against themselves, as an attack, 
directed against God. They must 
acknowledge that God has spoken 
to their conscience through these 
movements (Socialism and Commu- 
nism) by revealing through them the 
real situation of millions of their 
members.” This statement implies 
the rejection of a “Front of Belief” 
against a “Front of Disbelief” in the 
sense of the papal encyclical. The 
struggle between belief and disbelief 
goes on within the Church as well as 
outside of the Church. An attack on 
the Church should never be consid- 
ered simply as an attack on God. The 
Church should defend herself only 
by putting herself under the divine 
judgment together with her foes. The 
fact that neither Roman nor Greek 
Catholicism can do so makes both 
churches political partisans, deprives 
them of their ultimate authority and 
endangers their very existence as the 
Russian events have shown. 

The danger implied in a stabi- 
lized national church is obvious. 
Christianity becomes the means for 
an end which is not the Kingdom of 
God. It becomes a part of national 
policy which should not be the case 
even if the national policy were com- 
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pletely justified from a religious point 
of view. The most dangerous element 
in the situation of the stabilized na- 
tional church is that it usually be- 
comes not only the tool of national 
politics but also and even more obvi- 
ously the tool of the ruling class. 


The Destructive Effects of 


Lutheranism 


The submissive attitude of the Ger- 
man people towards absolutism and 
tyranny is rooted to a large extent in 
the ethics of Lutheranism. But in 
judging these ethics and the inter- 
pretation of the relationship of 
Church and state one should not 
forget the historical situation in the 
period of Reformation. Only the 
princes could carry through the 
Reformation against the bishops. So 
it was unavoidable that the princes 
took over many functions of the 
bishops, thus subjecting the Church 
to state administration and political 
power in a measure in which it never 
was possible in Catholicism. This 
was the price the German nation had 
to pay for being the motherland of 
the Reformation. It was a heavy heri- 
tage, laid upon the German people 
in the greatest period of its history. 
We experience its destructive effects 
in our period. Without this heritage, 
Hitler’s tyranny would never have 
been possible ; without this heritage 
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the compromising attitude of the 
Lutheran churches towards the 
struggle of Niemoeller and his group 
against the neopaganism of the Na- 
tional-Socialist party would never 
have occurred ; without this heritage 
the disintegration of the religious 
tradition in the masses of the Ger- 
man people, especially of the younger 
generation, never could be explained. 
For this reason the heroic struggle of 
many ministers and laymen was not 
able to create an uprising and a regen- 
eration of the German Church as a 
whole. And this weakness will be- 
come manifest in the coming catas- 
trophies. 


The Danger in American 
Protestantism 


The danger in American Prot- 
estantism is its failure to see the true 
relation of the Kingdom of God and 
society. Belief in continuous social 
progress, brought about by general 
education, democratic persuasion and 
liberal economy, has broken down in 
many of the best American minds. 
Many now consider that history is 
tragic rather than progressive, that in 
the human soul demonic powers are 
as mighty as divine powers. At best 
they indulge in a shallow optimism 
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which plays into the hands of the 
great destructive forces in operation 
today. Many illusions about men and 
the world have been destroyed in this 
way but no new way has yet been 
found. This produces the dangerous 
situation of American Protestantism 
today: Orthodoxy and reaction try to 
gain power over the minds of the 
younger theologians. If they succeed, 
the vital struggle of the American 
people for a new historical start on 
the basis of democracy and humanity 
may be weakened. A way must be 
found between the shallow optimism 
of the recent years in America and 
the tragic and self-destroying pessi- 
mism of the old continent. Many 
younger ministers and theological 
students are striving to find such a 
way. If they succeed there will be a 
hope that at least American Prot- 
estantism may approach the prob- 
lems, implied in the present war and 
its consequences, with more realism 
and religious insight into human 
nature than it showed after the 
World War, and that it may provide 
leadership in the stabilization of a 
new Europe, built not only upon 
good-will and a desire for peace and 
justice, but finding unity in a power- 
ful organization capable of maintain- 
ing them. 


Direction is an illustrated monthly magazine of art, fiction, and documentary material. 
$1.00 for 8 months subscription; address DARIEN, CONNECTICUT 


THE NEGRO INFERIORITY COMPLEX 


By NANNIE M. TRAVIS 


OME groups of college freshmen 
S and I have recently had some 
very interesting discussions centered 
around the question: What do the 
masses of Negroes know and feel 
about their rights, their achieve- 
ments, and their worth as men? The 
conclusions arrived at point to a 
rather discouraging situation, but, ac- 
cording to all my past experience, 
it is, I fear, a rather true one. It is 
certainly one that ought to give us 
food for thought. 

First, the opinion was almost 
unanimous that our people know far 
too little about their rights, even such 
rights as are guaranteed us; and that 
even when they do know them, they 
too often, through ignorance of what 
steps to take or through timidity in 
dealing with the white man, do noth- 
ing about them. 

A second general conclusion was 
that the Negro masses feel them- 
selves inferior to the white man. 
They too willingly accept the status 
of underdog. 

Another severe indictment was that 
we do not properly respect and ap- 
preciate our own, Asa rule, a Negro 


—"I have yet to hear an African disparage 


aman for being poor.” 


will not work as willingly and as 
conscientiously for a Negro em- 
ployer as for a white employer, even 
though he is receiving the same pay. 
And over and over have we heard 
some of our people boast that when 
they get sick or in trouble they want 
a white doctor or lawyer. Over and 
over do we see our people pass a 
Negro store to buy from another. Of 
course, sad to say, sometimes in the 
Negro store we will find the reason, 
but that does not absolve us from the 
just criticism that we have not 
learned the art or the value of co- 
operation. Instead of forming a 
united front to resist some of 
the unjust treatment imposed 
upon us, we let our mistrust of 
each other and our confidence 
in “Mr. Ben” and “Mr. Eddie” 
keep us divided and powerless, 
thus playing directly into the 
hands of those who would ex- 
ploit us. 


What To Do? 


Why are these things true, and 
what can we do about them? 
We are, and have been, victims of 
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a vicious propaganda based on the 
myth of racial superiority and in- 
feriority, and designed by the white 
man as an attempt to salve his con- 
science, to justify himself in the eyes 
of the world, and to make the Negro 
an easier prey for his exploitation. 
How great has been the opportunity 
for the masses of our people, espe- 
cially those in the rural South, to 
overcome the effects of this influ- 
ence? 

Born of poor, uneducated parents, 
the young colored 
boy soon learns 
that tere ate 
places which he 
may not enter be- 
catusies he 
Negro; that there 
are privileges 


i el 


which he may not have because he is 
a Negro; and that he must use a 
different code of behavior in his con- 
tact with white people from the nat- 
ural, friendly code he may use in 
dealing with his own people. In 
school his textbooks are all full of 
the achievements, viewpoints, and 
illustrations of white folks. The 
Negro, if not ignored altogether, is 
mentioned only in a negligible or 
disparaging way. Most, if not all, of 
the other books and papers that come 
his way are the same. When he goes 
to town, if he is allowed to enter the 


It might increase the faith of some 
of our people in Negro leadership 
and cooperation to read news 
stories like that of Mound Bayou, 
Mississippi, an all-Negro town 
with 8,000 people, and no qail. 
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backway of a theatre, from his bal- 
cony seat what does he see but more 
of the same thing glorified? No won- 
der his personality is warped and 
he gets the idea that his race has no 
future and has had no past. How is 
he to think and feel otherwise unless 
some one leads him into a true 
knowledge of his history, his rights, 
and his worth? And who is there to 
do this except those members of his 
own race who have acquired some 
of that knowledge? Who else has the 
motive? 

His chance of 
salvation, as well 
as our own, lies 
with us who have 
had the advantage 
of some college 
training; and we 
should accept the challenge as an 
opportunity as well as a responsibil- 
ity, for his cause is our cause. And 
we don’t all have to be teachers, to 
share this. Any line of work, or 
just ordinary conversation fur- 
nishes opportunities for the 
natural, gradual diffusion of 
the information and the atti- 
tudes we have acquired. What- 
ever knowledge we gain that will 
help to liberate our people should 
provide us with both material and 
motive. What then shall be our 
method? 
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Truth vs. Propaganda 


The weapon with which to fight 
propaganda is truth; the counter- 
poise for unfavorable news is favor- 
able news; the antidote for criteria 
tending to humiliate us and to de- 
velop in us an inferiority complex is 
criteria which tends to foster our self- 
respect. 

So whenever and under whatever 
conditions we meet that fabulous 
theory of racial inferiority or superior- 
ity, we may turn to the scientists for 
the truth, so far as it is known. In an 
interesting article, “Impurities of 
Race Purity,” in the Magazine Digest 
for November, 1936, we have the 
opinions of four distinguished scien- 
tists, all agreeing that the theory is an 
illusion. One of these scientists, M. 
Jacques Soustelle, Assistant in the 
Museum of Ethnography of the Uni- 
versity of Paris, says that pure race is 
a myth in the eyes of anthropology, 
that cross breeding seems to have 
been the rule in the course of history, 
and that history shows that any social 
group whatsoever, regardless of its 
ethnic composition, is capable of de- 
veloping a great and fine civilization 
if it is placed in the necessary con- 
ditions. Another of them, M. Marcel 
Griaule, Joint Director of the Labora- 
tory of Ethnology of the School for 
Higher Studies of Paris, says that no 


animal race is more cross-bred than 
the human race. And Franz Boas, 
famous German-born American 
anthropologist, in an article, “Race 
Prejudice from the Scientist’s Angle,” 
Forum, August, 1937, says that there 
is no pure human race anywhere, 
and that there is not’ the slightest 
scientific proof that “race” determines 
mentality, but there is overwhelming 
evidence that mentality is influenced 
by traditional culture. 

For further answer when the 
Negro’s mental capacity is being 
questioned, we may turn to the 
records constantly being made by our 
people in schools and colleges at- 
tended by both races or all races. We 
may turn to the Speyer School in 
New York City with its fifty bright 
children from eight to eleven years 
old, all with an I.Q. over 130, picked 
from the top 10,000 of New York’s 
million school children; three of 
these fifty children are Negroes. Or 
we may turn to the announcement 
made by Witty and Jenkins in the 
Journal of Social Psychology for 
February, 1935, of their discovery of 
a Negro girl with an I.Q. of 200, as 
high as any ever recorded. 


The Negro in History 


In history we have suffered 
from the suppression of the 
truth, which often can be as 


24 PROTESTANT DIGEST 


devastating as untruth. There- 
fore we should study side by side 
with any other history, the record of 
our own people by such men as 
Carter Woodson, Benjamin Brawley, 
and Willis N. Huggins. It may help 
to stiffen the little Negro’s backbone 
to know that the black race has an 
honorable history reaching far into 
the past, and that many of the great 
names of history, both ancient and 
modern, are the names of Negroes, 
as quiet as it is 
kept. Help him to 
find out who they 


In the news we 
often see nothing 
about ourselves in 
some papers ex- 
cept records of our 
misdoings. To 
offset the effects of this, we must help 
to see to it that news is spread of our 
many honourable achievements. It 
might increase the faith of some of 
our people in Negro leadership and 
cooperation to read news stories like 
that of Mound Bayou, Mississippi, 
an all-Negro town with 8,000 people, 
and no jail. We must read our own 
papers and give our support to those 
white publications which give us 
credit for some of the worthwhile 
things we do. 

To counteract the general concept 


The weapon with which to fight 
propaganda 1s truth; the counter- 
are. poise for unfavorable news is 
favorable news; the antidote for 
criteria tending to humiliate us 
and to develop in us an inferiority 
complex is criteria which tends to 
foster our self-respect. 
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of Africa as a land of savages with no 
redeeming qualities, let us read and 
pass on some true accounts of life 
among the native Africans. Here are 
some scattered excerpts of such an 
account by Kenneth Bradley, in the 
Magazine Digest for February, 1937: 

“Africans have the most enviable 
manners.” 

“The African is perfectly capable 
of making the distinction between 
politeness and familiarity in others. 
He is more dis- 
criminating than 
the European be- 
cause his judg- 
ment is unencum- 
bered with preju- 
dice, class con- 
sciousness, and 
esteem for wealth 
and _ intellectual- 
ism.” 

“He is a most punctilious person.” 


“T have yet to hear an African dis- 
parage a man for being poor.” 


“Intelligence is admired, but would 
sooner have an honourable fool than 
a clever knave.” 

“Three virtues which are of prime 
importance to him are, first, self- 
control; second, humor; and third, 
politeness.” 

“To him there is nothing what- 
ever traditional about the white man. 
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He judges all individuals by their 


observable character.” 


Literature 


The mention of this article leads 
directly to the great field of recrea- 
tional reading—of literature. Litera- 
ture has much to do with shaping the 
attitudes and ideals of a people, and 
we should saturate ourselves with 
the best of it. But in addition to 
books in which the characters and 
opinions are always white, and the 
Negro, if he appears at all, appears 
only as a servant or a clown, we 
should help our people to find access 
to and to read as far as possible, the 
literature of various peoples, to learn 
their thoughts and feelings. Espe- 
cially should we read and know the 
literature of our own people. The 
soul of the Negro is lifted up and 
strengthened by acquaintance with 
books in which Negroes are the 
heroes and heroines, in which they 
live and move and have their being 
as real men and women with their 
own viewpoints and ideals. Let us 
read more of our novels, such as 
those by Zora Neale Hurston, Jessie 
Fauset, and W. E. B. Dubois; such 
biography as Along This Way, by 
James Weldon Johnson. 

And let us become more familiar 
with our poets. Give them a chance to 
sing some of their dreams and ideals 
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into our consciousness. I think one 
of the finest things they are doing for 
us is the setting up of some standard 
of beauty we can call our own. So 
long have we had before us the glori- 
fication of the term “white” and its 
attendant characteristics as the cri- 
teria of beauty in people that some 
of us, who did not do our own think- 
ing, had accepted it, too. But the 
poets are trying to re-educate us in 
that respect. They call our attention 
to the beauty of dark things and of 
Negro characteristics. Langston 


Hughes says: 


“The night is beautiful, 
So the faces of my people.” 


This from Waring Cuney: 


“She does not know 

Her beauty, 

She thinks her brown body 

Has no glory, 

If she could dance 

Naked 

Under palm trees, 

And see her image in the river, 
She would know.” 


And Helen Johnson says: 


“Little brown boy, 
Slim, durk, big-eyed, 


Crooning love songs to your 
banjo— 

I love the way you hold your 
head, 
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And I love your eyes flashing... 

I love your teeth flashing,... 

And the way your hair shines in 
the spotlight.” 


I think that every Negro who lays 
some claim to an education should 
be as well-informed as he possibly 
can on things pertaining to his race 
and should pass the information on 
to others. Every teacher should have 
at hand all the Negro pictures, litera- 
ture, and music suited to the level of 
her children that she can get and 
should use it often as supplement to 
her other work. Side by side with 
the necessity for teaching the little 
Negro boy or girl to read is the 
necessity for making him feel a 
respect for himself and confidence 
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in his ability. “First, last and always,” 
says Kilpatrick, “it is not subject 
matter which most concerns us, but 
life and personality and their best 
growth.” 

These things we will teach or pass 
on without exaggeration, without 
boastfulness, but with the sole aim of 
having our people know the truth 
about ourselves and our environ- 
ment, so that we may develop a 
deeper appreciation of ourselves as 
people among the other peoples of 
the earth and so that we may work 
more intelligently and _ effectively 
toward the securing of our right to 
“life, liberty, and the pursuit of hap- 
piness.” “Ye shall know the truth, 
and the truth shall make you 
freess 


GOD’S KINGDOM 


Who are the happiest people on earth? The question was asked by 
an English newspaper, and prizes were offered for the best answers. There 


were four prize winning answers: 


“A craftsman or artist whistling over a job well done.” 

“A little child building air castles.” 

“A mother after a busy day, bathing her baby.” 

“A doctor who has finished a difficult and dangerous operation, and 


saved a human life.” 


There are neither kings, emperors, riches nor rank mentioned in the 
list of answers. The things that make happiness are honest toil, and the con-. 
sciousness of making a success of any and every job undertaken. It would be 
a sad day on earth if only the great could be happy. 

Happiness is for everybody who seeks it, and not for a few. We real- 
ize exactly the things we reach out for despite disappointments that cast 


shadows over life. 


—Tue Guarpian, Madras, India. 


Pee eS Or PED YAN Den ALP STARVED 


By MAXIE CARLTON COLLINS 


HE OBJECT of organized Chris- 
af tian activity is the establish- 
ment of the Kingdom ot God. The 
Kingdom is synonymous with the 
full recognition and existence of 
justice, and the universal establish- 
ment of the law of love. In working 
to bring about the Kingdom, the 
individual Christian needs to be on 
his guard against two things. The 
first of these is 
the mistake of 
regarding the 
law of love as 
being so far 
above any sys- 
tem that it is a 
condemna- 
tion of all systems. The hermits 
withdrew from communion with 
man, and there is a growing tend- 
ency among certain groups today 
to withdraw from the world. A 
senior belonging to one of these 
groups was elected to office in 
one of the schools of South Caro- 
lina, but declined, saying that he 
was not interested in worldly 
things. There is such a thing as 
becoming so conscious of superior 


Christianity can see little or no 
moral differences between the in 
highwayman with the gun who 
says, “I take what I want,’ and 
the financier who juggles millions, 
but says, “I take what I want.” 


—‘This nation cannot exist half 


stuffed and half starved.” 


virtue that the virtue becomes a 
vice. One explanation of the influ- 
ence Jesus exercised over men was 
that he mingled with men. He met 
them in the streets, in their places 
of business, in their homes, and at 
their social functions. He knew 
their problems, and so knew their 
needs. The obvious defects in hu- 
manity and the social and economic 
not 
justify Christians 


order do 


withdrawing 
from that order. 
Jesus said, “Ye are 
the salt of — the 
earth,” but no one 
wants to eat only 
salt. It goes very well in food, but 
a little will go a long way. Some of 
our brethren would have us eat 
salt alone. The value of a Christian 
to God depends at least in part upon 
his willingness to mingle with and 
leaven the masses of humanity. 
Therefore I consider this tendency 
to place the law of love beyond the 
reach of humanity one of the great- 
est dangers facing the Christian 
Church today. 


Original Article 
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The second error against which 
the Christian must guard is that of 
confusing the Kingdom of God with 
some particular social system, or eco- 
nomic system. To so identify the 
Kingdom of God with any system is 
to give the full force of religious 
sanction to the whole of that system, 
and this will inevitably lead to moral 
and religious confusion. When we 
identify any system with the King- 
dom, we make it synonymous with 
the will of God in the thinking of 
those who accept such identification. 
Too many Christians have identified 
the status quo in America with the 
Kingdom, and therefore they say 
“Thy will be done” when they are 
thrown out of employment because 
of the mistakes of industrial leaders, 
or the failure of a body weakened 
through half starvation. To give 
complete approval to any system in- 
evitably brings to a stop all effort 
at progress. We grow only by 
overcoming weaknesses and 
defects and those weaknesses 
and defects must be pointed 
out before they can be over- 
come. 

The charges against the Church 
are grave. If they are true we will 
not be profited by seeking to justify 
ourselves. Those charges that are 
true in whole or in part must be 
faced, and where new attitudes are 
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necessary in order to bring the 
Church back into line with the 
teachings of Christ, those new atti- 
tudes must be developed. 

It is charged that Christian min- 
isters who serve rural communities 
close their eyes to exploitation of 
sharecroppers. It is charged that city 
ministers have sided with capital 
against labor. It is charged that 
wealthy church members often dic- 
tate the type of sermons preached. 
It is charged that the Church has 
divorced religion from life, and 
closed its eyes to present needs while 
pointing out future rewards. It is 
charged that the Christian Church 
is unchristian in its attitude toward 
the race question. It is charged that 
the church has changed from a 
servant of society to a parasite upon 
society. It is charged that the Church 
has insisted on Christian action in 
personal relationship while denying 
the need for Christian action in 
social and group relationships. It is 
charged that the Church has sup- 
ported and maintained war. It is 
charged that the Church has become 
a middle class institution, and has 
ceased to minister to extreme pov- 
erty or great wealth. 

Whether these charges are true in 
part or as a whole or entirely untrue, 
multitudes believe them to be true 
and the Church is being forced to a 
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decision. It must take an unqualified 
stand for Christ and announce its 
willingness to go all the way with 
Christ, for Christ and not personal 
opinion or prejudice must be the 
lawgiver and Lord of _ the 
Church. 

Unless the Church awakes, it need 
not be surprised to find the gulf be- 
tween people and church widening. 
During the counter-revolution 
in Russia, while the streets 
were running with the blood of 
men and a new 
nation was be- 
ing born, the 
Russian __con- 
gress of the 
Greek Catholic 
church sat in 
solemn assem- 
bly debating whether a red or 
yellow surplice was to be worn 
at a certain place in the service. 
As a result, today there is no serv- 
ice—and no surplice at all, in most 
of Russia. Can it be that the Church 
in America is equally blind? Cer- 
tainly fewer young people enter the 
doors of our churches. They burn 
with a desire to see social justice 
done, and they find that the Church 
is for the most part uninterested in 
securing social and economic justice. 
If we will we can profit by the sad 
experience of the Church in Russia. 


The preacher must be more than 
a pastor and a priest—he must be 
a prophet. Like Nathan he must 
point to the individual or the 
industry that is guilty and say, 
“Thou art the man.” 
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It is not yet too late, but in another 
generation, what? 

One of the wealthiest and most 
brilliant young men in South Caro- 
lina, head of a large business, said 
to me, “I have not been to church 
more than twice since I was in Col- 
lege ten years ago. I want to do 
something for humanity; I want 
help in solving my problems in a 
Christian manner. But the sermons 
I hear at church do not touch the 
problems of my life at all. Very few 
of my friends 
ever go to church 
for the same rea- 
son.” Is this just 
anvexausie ® It 
might pay to ex- 
amine our ser- 
mons and our 
attitudes before we pass judgment. 

The Church is challenged by the 
need to work out some practical 
method of distribution, for our sys- 
tem has broken down at the point 
of sharing. If every man, woman, 
and child in America had all the 
clothes they need, would we have a 
cotton surplus? Capitalism has de- 
veloped the ability to produce—now 
it needs to develop the ability to 
share the goods produced. 

The Church is challenged by capi- 
talism’s over-emphasis upon acquisi- 
tiveness. This instinct is natural in 
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man, but where it is overemphasized 
the individual becomes unbalanced, 
and actually may be considered a 
menace to society. Christianity can 
see little or no moral differences be- 
tween the highwayman with the 
gun who says, “I take what I want,” 
and the financier who juggles mil- 
lions, but says, “I take what I want.” 
When warps the 
mind of man to where he is willing 


acquisitiveness 


to impoverish, to degrade, and de- 
prive humanity merely for a private 
profit, that man has become a 
menace to the welfare of society. 
Whether his weapon is a gun, a 
director’s meeting, or the  stock- 
market, makes little difference. The 
Church deals in principles that apply 
to all. 

The Christian Church is chal- 
lenged by capitalism’s disregard for 
the value of human life. What gives 
Only 
man! If there were but one man on 
earth, all the gold, jewels, and build- 
ings of earth would be worthless. 
Reduce the population of New York 
from seven million to half a million 
and the real-estate values would hit 
bottom. It is man that gives value 
to all things, and therefore man him- 
self is of more value than all things 
possessed by man. Therefore cor- 
porations or nations willing to sacri- 
fice human life in war or for profit 


value to Earth’s treasures? 
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merit the scathing rebuke of the 
church. One does not trade gold 
for rags; why trade life for profit? 

The worship of and greed for 
wealth is a form of idolatry, prob- 
ably more detrimental in its conse- 
quences than open worship of the 
golden calf. The pope is supposed to 
have shown St. Augustine the vast 
treasures of the Vatican, and to have 
remarked, “No longer can the 
Church say, ‘Silver and gold have I 
none.” “True,” remarked the saint, 
“But neither can it any longer say, 
‘Arise, take up thy bed and walk.” 

Christianity must throw a search- 
light upon existing evils. We have 
nothing to fear from the truth, and 
if South Carolina tenant farmers are 
being held in abject poverty and 
virtual bondage because of adher- 
ence to cotton as a money crop, it 
ought to be pointed out. If the Negro 
is not getting a square deal in our 
courts or in the field of education, 
it ought to be made public. If shop 
girls are driven to prostitution be- 
cause of starvation wages, the Church 
should be the first to denounce such 
conditions. No business incapable 
of paying a living wage has any 
right to exist, and the Church should 
so state. If leading churchmen get 
their income from the rental of 
houses of ill fame, or from sources 
that are morally suspect, the Church 
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should not hold out its hand and 
close its eyes if the hand be filled, 
but blast such practices with bar- 
rages of denunciation. The preacher 
must be more than a pastor and a 
priest—he must be a prophet. Like 
Nathan, he must point to the indi- 
vidual or the industry that is guilty 
and say, “Thou art the man.” 

In its prophetic ministry the 
Church must be careful to maintain 
fairness. It is not fair to denounce 
individuals merely because they 
are connected with an industry that 
has been guilty of economic evil. 
Where evil is due to the system 
rather than to the man, it must be 
made plain. The Church is not angry 
with any individual or group—it is 
the friend of all, even those who are 
responsible for injustice and exploita- 
tion. But it loves the sinner and 
hates his sin. It must retain a de- 
sire to help all men, but be fear- 
less in denouncing the sin of 
any man. 

In examining the movements in 
the world today that are seeking to 
improve conditions, there are a few 
to which the Church can afford to 
give full approval. One of these is 
the Group Hospital Care plan, 
whereby a group of people peri- 
odically pay into a central fund a 
fixed amount and in return receive 
hospital care. This offers a solution 
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of the health problem of the middle 
and lower income groups. Manage- 
ment should remain in the hands 
of the members, and the organiza- 
tion should be operated for the bene- 
fit of the members, plus any charity 
groups to whom it is possible to 
contribute. 

Again, we can give approval to 
the purpose and work of consumers 
and producers’ 
America the cooperative movement 
is new, but it may offer the way out 
economically. However, the Church 
must give its active support as well 
as its moral support to such move- 
ments if they are to succeed. It 
should take the lead in organizing 
and supporting cooperatives. This 
“Middle Way” may be America’s 
way out of economic chaos. 

The Christian Church in the 
South should give its full approval 
and cooperation to the growing 
“Live at Home” movement. When 
I advocate this I am not for a minute 
forgetting that the World is a unit, 
nor am I forgetting the interde- 
pendence of all sections of our coun- 
try. But for decades the balance of 
trade has been against the South. 
Our states have bought automobiles, 
radios, farm machinery, clothing, 
canned foods, other food products, 
and scores of other items which 
were processed or manufactured in 


cooperatives. In 
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the North and West. The foodstuffs 
and other goods we have sold have 
been millions less than those we 
have bought. An individual, a na- 
tion, or a corporation can live 
beyond its income only so long— 
then comes the crash. The present 
condition cannot 
longer without bringing the South 
to the edge of bankruptcy. We can- 
not hope to industrialize the South 
very quickly, but a properly sup- 
ported live at home movement would 


continue much 


enable every farmer not now fol- 
lowing this plan to increase his an- 
nual income. 

In South Carolina, where there is 
soil and climate to enable our farm- 
ers to raise almost every kind of 
food, we have to import eggs, chick- 
ens, turkeys, potatoes, wheat, corn, 
peas, beef, and pork. There is no 
reason why this state should not 
raise all we need of each of these 
items, with a good quantity to ex- 
port. Tenant farmers, rent farmers, 
and even landowner farmers plant 
every available acre in cotton, to- 
bacco or other so called cash crops, 
and buy canned beans and even fat 
back from town. It may be true 
that in years when cotton brought 
40 cents per pound this was tempo- 
rarily a profitable policy financially. 
But over a period of years the policy 
is certainly destructive and will 
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eventually bring our section of the 
nation to bankruptcy. 

Finally, churches in both North 
and South should be interested in 
seeing Federal Legislation that dis- 
criminates against the South re- 
pealed. No Christian can be satisfied 
with the unjust law which today 
makes it necessary for a Southern 
manufacturer to pay from 30 per cent 
to 70 per cent more freight charges 
than his Northern competitor ship- 
ping the identical materials over the 
same roads, hauled in the same cars, 
handled by the same men. This is 
the rankest type of discrimination. 
Most of us in the South know that 
the Civil War is over. We are glad 
to forgive and forget. But how can 
we forget so long as we are treated 
like a conquered territory? There is 
no reason satisfactory to a fair mind 
which can be put forward to justify 
this type of federal legislation. Chris- 
tian brotherhood demands equality 
for all and equal treatment for all 
sections. Christians in the North 
should join those in the South in de- 
manding that all legislation that dis- 
criminates against this section or any 
other section, be repealed and re- 
placed by fair laws. 

In the South the Church has not 
yet lost its influence to the extent 
that it has in other sections of the 
United States, It is true that pos- 
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sibly less than 25 per cent of our 
people are in church on any one 
Sunday, but nevertheless the Church 
touches far more than this number. 
If the Church will accept its respon- 
sibility it can be a tremendous influ- 
ence in Christianizing our economic 
order in the South and the world. 
But talk and theorizing will never 
accomplish this objective. In one of 
our Christian colleges the great Jap- 
anese Christian, Kagawa, addressed 
the student body on the Christian 
cooperative movement. The faculty 
gave smiling approval to all he said 
—but when the students immedi- 
ately began to organize a coopera- 
tive, the faculty became alarmed and 
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put a stop to further action in the 
matter. Here is the trouble with 
most of our Christianity—we are 
satisfied to talk and theorize, but 
Oppose active translation of these 
talks and theories into active prac- 
tice. Jesus said, “My Father worketh 
hitherto, and I work.” So must we. 

This is God’s world, and He 
made it for man. It is NOT the 
property of Evil or the Prince of 
Evil. Man has the intellectual, spir- 
itual, physical, and material re- 
sources at hand to enable him to 
make of this earth, by the help of 
Almighty God, a paradise in keep- 
ing with the full revealed will of 
God. This is our task. 


THE RECKONING 


I have often said that Christianity can 
be presented in two ways: either in the inter- 
est of man (an extenuating adjustment) or in 
the interest of God (true Christianity). I have 
also said that if I do not succeed or dare to pre- 
sent Christianity in the latter form I shall admit 
it and keep the place free. . . . Christianity is not 
a little moralising and a few articles of faith; 


Christianity is the reckoning between God and 


the world.... 


—Soren Kierkegaard. 


“THE BLOODY TENE --THE SPR Ar 
GROUNDS OF COMMUNITY 


By EDWIN McNEILL POTEAT 


“ 


— . . the father of American 


Democracy—Roger Williams and not Thomas Jefferson.” 


ost modern democratic states 
have achieved their present 
pattern by an evolution from abso- 
lutism to democracy, but our Ameri- 
can pattern is the result of the 
separatist which has 
given it a unique character. 
One factor in the evolution of 


movement 


political democracy in England was 
the growing consciousness of human 
worth. Even in the confused motives 
of the barons at Runnimede and 
Cromwell at Dunbar it was an ele- 
ment. So also with Jefferson as he 
formulated a political creed that con- 
fessed its faith in men created equal, 
and endowed with certain inalien- 
able rights. But back of Jefferson 
was an idea that took shape in the 
early American mind. It was faith 
in human brotherhood. Men are not 
created free and equal and endowed 
with certain inalienable rights; they 
are created sons of God, and en- 
dowed with certain 
qualities. 


ineradicable 


This credo was not universally 
understood but to the father of 


American Democracy—Roger Wil- 
liams and not Thomas Jefferson—it 
was the essence of the democratic 
spirit. The declaration of independ- 
ence that Roger Williams wrote in 
1644 and called “The Bloody Tenet” 
is as important to American Democ- 
racy as Jefferson’s more celebrated 
document. For political democracies 
often find it necessary in the com- 
mon interest to abridge “inalienable 
rights”; but the forms of democracy 
which rest on a concept of ineradi- 
cable qualities of the spirit, admit of 
no contingency in which, for the 
common good, man’s divine sonship 
can be ignored or abrogated. To dis- 
franchize a citizen may be politically 
necessary; but to disinherit a son is 
spiritually fatal. 

This concept has been implicit 
wherever the Hebrew-Christian reli- 
gious tradition obtained. But while 
English democracy was the result 
of a political quarrel, and French 
democracy was the result of a revolt 
against intolerable social degrada- 
tion, American democracy was the 
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issue of a spiritual revolt. The Puri- 
tans did not emerge from beggars’ 
hovels or Paris gutters. They were 
substantial middle-class citizens, op- 
pressed by a spiritual tyranny that 
denied the freedom to 
divine sonship in worship and 
belief. It was for such freedom that 
Roger Williams suffered persecu- 
tion and exile. 


eXercise 


This spiritual basis for democracy 
furnishes us with a principle of criti- 
cism by which our political democ- 
racy must be judged. It cuts deeper 
than political democracy, just as the 
ineradicable qualities of spirit lie 
deeper than the inalienable rights of 
citizens. It is possible under 
political democracy to justify 
economic and social inequity; 
and for “inalienable rights” to be- 
come the vested interests of political 
or economic autocrats. But where a 
spiritual concept furnishes the cri- 
terion of political judgment, prop- 
erty rights are sacred only if they 
carry no threat to spiritual rights; 
inequity before the law, because of 
racial or property differences, is 
reprehensible, and the invasion of the 
conscience of the citizen by govern- 
ment becomes intolerable imperti- 
nence so long as what a son should 
do is of more fundamental moral 
importance than what a citizen must 


do. 
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But such a concept of democracy 
is more than a principle of criticism. 
It is also a ground of hope in a 
world which has seen the disappear- 
ance of democratic states, and the 
inalienable rights of citizens alienated 
in the 
What reply are we to make to those 
who predict that the slow and in- 
exact methods of political democra- 


democracies that remain. 


cies are to be displaced by more real- 
istic systems? Our electorate and our 
public servants may not be wiser 
and less corruptible than others. It 
is my conviction that only a sense 
of spiritual unity and the power of 
spiritual competency will be able to 
turn the assaults of the enemies of 
democracy. Why? 

Because there is in the human 
spirit a certain invincibility. Suppose 
that in a national emergency govern- 
ment “of, by and for the people” 
should perish from the earth, with 
the consequent suspension of civil 
liberties. Political democracy would 
end, for without civil liberties it is 
dead. 

But would that mean the end of 
American Democracy? No. It is one 
of the strange paradoxes of the hu- 
man spirit that when its external lib- 
erties are withdrawn, its inner lib- 
erty becomes vigorously creative. 
Epictetus, the Stoic, was a slave. Read 
his advice on how to deal with a 
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tyrant. St. Paul was a prisoner in a 
Roman garrison when he wrote what 
has been called the greatest treatise 
on liberty. John Bunyan, 15 years 
in Bedford Gaol, wrote the immortal 
classic on the progress of Pilgrim 
from bondage to freedom. It was by 
such spirits that civil liberties were 
given formulation. Here is the resi- 
due of spiritual power that always 
finds new forms for the creation and 
maintenance of the community of 
humankind. 

Furthermore: in this concept of 
spiritual democracy lies the only 
rational hope for the extension of 
political democracy throughout the 
world. Since it is out of this ele- 
mental human identity—sons of the 
divine creator— that political democ- 
racy has emerged; it is therefore 
requisite to any formula that dares 
to encompass the world in its hopes. 

To sum up: American Democracy 
is an assertion of the spiritual 
grounds of community; it is more 
concerned to provide for the exer- 
cise of the ineradicable qualities of 
sons, than for the exercise of the in- 
alienable rights of citizens; a prin- 
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ciple, therefore, of criticism for the 
forms of political democracy; a 
ground of hope against the collapse 
of political state, and for the ulti- 
mate extension of political democ- 
racy in all the world. 

If this be true, it means that 
American Democracy has a vital 
relationship to spiritual religion; and 
that with anti-democratic ideologies 
threatening us, we Americans are 
faced with a problem that is funda- 
mentally spiritual. Spiritual reli- 
gion can survive the collapse 
of political democracy, but 
political democracy cannot sur- 
vive the collapse of spiritual 
religion. American Democracy 
is not so much an idea that men 
possess as an idea that pos- 
sesses men. Possessed by such 
a spiritual idea—not citizen- 
ship of a state first, but sonship 
of God first—we shall be less 
vulnerable to the pride that im- 
mobilizes us within, or to the 
hostility that threatens us with- 
out. 

E pluribus unum; and in God we 
trust. 
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“A SORDID PROCEDURE” 


By THOMAS L. HARRIS 


“Most fair-minded Americans hope that the committee will 
abandon the practice of merely providing a forum to those 
who for political purposes or otherwise, seek headlines which 
they could not otherwise obtain. Mere opinion evidence has been 
barred in court since the American system of legislative and 
judicial procedure was started.” 

—President Roosevelt. 


The Propaganda Ministry in Berlin has learned that continual reitera- 
tion of a charge will ultimately convince large numbers of people of its 
truth, even though not a shred of proof is offered. Hitler's Mein Kampf 
advises propagandists never to tell a small lie. A big lie, constantly repeated, 
he says, is more likely to capture the imagination of the masses. What is the 
effect, for example, of stories like the following appearing time and time 
again in hundreds of newspapers: 


“Washington, D. C., Aug. 22. James B. Matthews, self-styled 
former Communist organizer, charged before the Dies Com- 
mittee today that certain immediate objectives of President 
Roosevelt’s administration are identical to those of the Com- 
munist Party.” 


There is a startling similarity between Hitler’s methods and 
those of the Dies Committee. The technique both use is the 
following: 


1. Communism is not popular. 
2. Therefore, link your enemies with Communism. 
3. But do not PROVE your charges—REPEAT them. 


Martin Dies himself has said: 
“None of our findings are predicated upon exaggerated testi- 
mony or upon opinion or hearsay.” 


(Congressional Record, Vol. 84, No. 27) 
But a committee of 150 expert lawyers, after analyzing the actual procedure 
of the Committee, said that its testimony consists of 


“surmise, conjecture, unfounded opinion, unsup- 
ported conclusions and unwarranted deductions, 
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without any attempt at verification or confirmation, 
which no self-respecting fact-finding agency any- 
where would consider.” 


Here are the salient facts about the procedure of the committee: 


1. No evidence is required to support testimony. 

2. No rebuttal is allowed. 

3. No cross-examination is permitted except by mem- 
bers of the committee. 


These are the methods of an inquisition, not of an investigation. No Ameri- 
can court of justice would regard as valid conclusions reached by such pro- 
cedure. 

The committee accepts the most flimsy testimony. An example of how 
the committee “establishes” the accuracy of charges made before it is fur- 
nished in Mr. Metcalfe’s testimony. He tells of plans to plant spies in muni- 
tions plants, naval shipyards and aviation factories. A scheme of the utmost 
importance, if true. Mr. Metcalfe asserts that arrangements to plant these 
spies were made at “a secret meeting” on a ship somewhere in the Pacific 
Ocean. The official hearings then read: 


Mr. Dies: How do you know this? 
Metcalfe: We have checked our sources and find them abso- 
lutely reliable. 


The Dies Committee made no attempt to find out who the “sources” were, 
how they were “checked” and who deemed them “reliable.” 

“Leading” questions, disqualified in every court of law, are the stock- 
in-trade of the committee. Mr. Dies repeatedly indicates to a witness precisely 
what he wants the witness to say. 


The quality of testimony is obviously dependent upon the 
character of the witness. The record of some witnesses of the Dies Com- 
mittee answers the puzzling question of how Dies was able to get accusations 
leveled against so many distinguished Americans. 


Here is their record: 

ALVIN I. HALPERN:—Conuicted of theft. 

EDWARD F. SULLIVAN:—Aztempted bribery. 

WALTER STEELE:—Anu-Semitic. 

JAMES B. MATTHEWS:—Szrtke-breaker. 

HARPER KNOWLES:—Secretary of organization devoted to 
maintaining low labor standards. 


MAURICE L. MALKIN:—Expelled from WPA and Ameri- 
can Federation of Teachers. 


WILLIAM McCUISTION:—Wanted for murder, 
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The record of such witnesses accounts for that weird compound ot 
insinuation, surmise and prejudiced libel which passes as “evidence” before 
the Dies Committee. In the committee’s hearings, one constantly comes 
across “testimony” presented by witnesses like Knowles and solmenly re- 
corded by the Committee: 


“The State of California... has as candidates ... the following: 
Culbert Olsen for Governor, who fraternizes with and accepts 
the program of the Communist Party. Ellis Patterson for Lieu- 
tenant Governor, a Member of the Communist Party. Sheridan 
Downey, for United States Senator, was a running mate of the 
Communist Upton Sinclair in 1934.” 

—Hearings, p. 2034 


Such fantastic assertions are unsupported by evidence and not sub- 
jected to cross-examination. The committee listens, the stenographer records, 
the press publishes. The cycle is complete—and the election in California is 
influenced. No wonder that Representative Coffee of Washington says: 


“I regret that a committee would allow witnesses of dubious 
antecedents to give publicity to slanderous utterances before 
a tribunal which the law has surrounded with legal immunity. 
If these witnesses had made the same statement elsewhere, they 
could have been held to strict account by the reputable citizens 
impugned,” 


No wonder Representative Geyer of California, after reviewing the 
career of Harper Knowles and the publicity given him by Chairman Dies, 
exclaimed: 


“I come here with a mandate from my people: Stop the un- 
American Dies Committee!” 


“We have a great deal of data here on the Silver Shirts, but we 


will pass it up for the time being. ...” 
—Martin Dies, Hearings, Vol. 1, p. 47. 


No doubt Mr. Dies would like to pass up data dealing with the Silver 
Shirts and other Fascist organizations, not only for the time being, but 
permanently. Public indignation against his refusal to examine these groups, 
however, has compelled Mr. Dies to make some gestures in this direction. 
More such gestures may be expected in future, 
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Representative Sabath, in his thoughtful speech on the resolution to 
continue the Dies Committee, asked: 


“What about un-American organizations that spread bigotry, 
class prejudice, and racial hatred throughout this land of ours? 
Were they investigated by the Committee? Was there any at- 
tempt to find out who finances them and for what purpose? 
Were Mr. Pelley, of North Carolina, and his Silver Shirts, sub- 
poenaed and investigated? Was the Republican candtdate for 
Governor of Kansas, Mr. Winrod, investigated? ... Were the 
Blackshirts of Michigan investigated?” 


Mr. Sabath answers his own question: 


“Oh, no; the Committee could not get around to them before 
their money ran out. And I am wondering why.” 


To the organizations and persons Mr. Sabath mentioned could be 
added many others. 

Among the organizations that the Dies Committee has not found 
time to inyestigate are: The American Nationalist Federation, the American 
Nationalist Party, The Ku Klux Klan, the American Crusaders, the American 
Coalition, the Christian Front, the Christian Mobilizers, the National Immi- 
gration Conference Board, the Black Legion, the American Vigilant Intelli- 
gence Federation, James True Associates, the Paul Reveres, Inc., Christian 
Defenders, Associated Farmers, American White Guards, American Patriot 
Guard, the Vindicators, Pelley Publishers, the White Legion, the Khaki 
Shirts, the Order of ’76, the Christian Militia, the Crusaders for Economic 
Liberty, and the Awakener. 

Fritz Kuhn, leader of the Nazi Bund, in his testimony before the 
Committee, spoke of the close relations the Bund enjoyed with Father Cough- 
lin. He was not asked to develop this line of testimony. Homer Martin 
admitted that he had had a conference with Father Coughlin. He was not 
asked to develop this line of testimony. There was no further mention of 
Father Coughlin in the hearings of the Committee. 

Is it because Chairman Dies does not consider Father 
Coughlin un-American? Then he does not consider anti-Semitism 
and Nazism un-American! 

Organizers of the Christian Front and the Christian Mobilizers have 
been arrested 251 times for breaches of the peace and assault upon police 
officers and citizens in New York City alone, according to police records. 
Yet when the Dies Committee investigator was in New York, did he investi- 
gate Joseph McWilliams, Bernard D’Arcy, John Cassidy and other leaders 
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of these movements? The answer, of course, is NO. He was too busy investi- 
gating persons who were asking for more WPA jobs for the unemployed! 

When the list of organizations and persons Congressman 
Dies has investigated is placed next to a list of those he has not 
investigated, the American people can draw their own conclu- 
sions. They will agree with none other than Chairman Dies, who at the 
beginning of his investigation said: 


“Neither the public nor Congress will have any confidence in 
the findings of a Committee which adopts a partisan or pre- 
conceived attitude.” 


The objective of the Committee is to destroy the progressive social 
legislation of the last six years, and to eliminate from public life the men 
who support that legislation. Day after day for two years the public has been 
told in the press and on the radio that “a witness before the Dies Committee 
today claimed that ————— has close connections with the Communists.” 
The blank is filled in with the name of a man who has sponsored or sup- 
ported the Wagner Act, the Wages and Hours Law, or some such measure. 

One of the reasons Dies spends so much time “proving” that an organ- 
ization like the American Civil Liberties Union is “Communist,” is so that 
he can later discredit any action they take in defense of civil liberties. Or he 
can say that anybody who supports the Civil Liberties Union in such an 
action is a Communist. 

Similarly he has used witnesses to attack the American League for 
Peace and Democracy, in order to point out later that eight heads of New 
Deal agencies were members of the Washington Branch of the League, as 
were numerous other government employees. 

The Dies Committee intends to exploit the war for all it 
is worth. Just as many reactionary organizations are calling for repeal of 
progressive legislation under the guise of the necessity for ‘national unity,” 
so the Committee wants to press its activities in the friendly atmosphere of 
war hysteria. 

The New York Journal (a Hearst paper) of Oct. 19, features a story 
with screaming headlines on the front page that Congressman Dies wants 
to weed out Communists and Nazis from industry as “a measure of national 
defense.” Howard Coonley, President of the National Association of Manu- 
facturers, praised this action of Dies in a speech on Oct. 19th, except that he 
advised manufacturers to “weed out all Red workers” (New York Times, 
Oct. 20, 1939), forgetting completely about the Nazis. 

Mr. Coonley saw in Dies’ proposal what Dies himself must 
have intended—an unprecedented opportunity to rid industry of 
strong trade unionism, as a “national defense” precaution. Natu- 
rally, Mr. Coonley and the manufacturers to whom Dies addresses his advice 
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select their own ‘Reds’ to fire. Whom would Mr. Girdler or Henry Ford fire? 
It is a safe prediction that if Dies got away with this proposal there would 
be no trade union movement in the United States within one year. 

It is also safe to predict that Dies’ “investigation” will be directed more 
and more at organizations which oppose American entry into the war. If big 
business, as in 1917, decides it wants America to enter the war, then we may 
expect the Dies Committee to pursue again the hysterical actions of Attor- 
ney General Palmer in the war and post-war years. 

The Dies Committee will use the war also to do its utmost to outlaw 
the Communist Party. One need have no sympathy with the aims of that 
party to realize that its outlawry would establish a precedent of enormous 
danger. The United States is founded upon the freedoms guaranteed in the 
Constitution. Once any section of our people are deprived of these rights, 
it becomes only a matter of time till all of us are so deprived. Freedom cannot 
survive whittling. 

But in order to accomplish his objective, he must attack the civil 
liberties of the people. He will endeavor to create an atmosphere in which 
it will be dangerous to utter a progressive thought. He will beat the drum 
of war hysteria to excite the populace. While the people are excitedly looking 
for “communists,” Martin Dies and his friends will cut their wages, disband 
their organizations, and steal their liberties. 

Once they are stolen, when will you get them back? 


“It is my opinion that the usefulness or value of any investigation 
is measured by the fairness and impartiality of the Committee 
conducting the investigation.” 


By Martin Dies’ own criterion, his committee is useless. 

On the basis of the record here reviewed it is worse than 
useless. 

It is a menace. 

Abolish the Dies Committee! 


WED PPENSE OF PROPHETS 


By YAFFLE 


HE time has come to defend the 
T prophets. I have been reading 
lately various derogatory comments, 
amounting in some cases to rude 
remarks, regarding those who, by 
reference to the stars, crystals, the 
Pyramid, tealeaves or other occult 
tipsters, or by reason of their own 
intelligent anticipation, prophesied 
1939 as a year of 
peace. 

Some _ people 
have even gone so 
far as to remind 
me, personally, of 
prophecies I made 
over the past 
twelve months to the effect that war 
was impossible. 

One person, ruder than most, 
recently showed me a long and, I 
flatter myself, exceedingly well-writ- 
ten letter, in which I proved con- 
clusively that Hitler would never go 
to war with a Great Power. 

Such criticism I regard as trivial 
and irrelevant. Glancing again at my 
profound observations, I find that 
my prophecies, as prophecies, are 


grateful nation. 


among the best I have ever read. 


The fact that they did not happen 


With regard to my own prophe- 
cies: As these were so much more 
pleasant than what has actually 
occurred, I think I may reason- 
ably expect some reward from a 


—Tf it wasn’t right, it ought to have been.” 


to prove correct in no way detracts 
from their value as literature, politi- 
cal acumen, and intellectual fore- 
sight. 

Closely reasoned, well-docu- 
mented, they impress me as much 
by their inescapable logic as by the 
comprehensive knowledge of Euro- 
pean affairs which they display. 

As for _ style, 
some of my more 
eloquent passages 
are, in my humble 
opinion, fit to be 
read aloud as 
psalms or collects 
for the day. 

History shows that incorrectness 
has never been regarded as a seri- 
ous disqualification for a prophet, 
unless he was referring to a horse. 

The first rule for a prophet to 
learn is that it doesn’t matter so 
much what he says so long as he 
says it nicely. The world will not 
mind how wrong he is provided his 
prophecies are well put. 

Many of the most highly respected 
prophets in history have been proved 
wrong, but that has not prevented 
their utterances from being repeated 
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and re-published throughout the 
centuries. Some of the most erro- 
neous, indeed, have even been set 
to music, and several extremely in- 
correct statements have echoed har- 
moniously down the ages in quires 
and places where they sing. 

The prophecies of our great poli- 
ticians and economists, in particular, 
have never been judged by the 
trivial standard of whether they 
happened to be correct, but by 
whether they sounded good. True, 
most of them 
have been wrong. 
But what they 
said would hap- 
pen was so much 
better than what 
did happen, that 
posterity’s verdict was—“Well, if it 
wasn’t right, it ought to have been.” 

The British people are essentially 
poetic at heart, and much prefer the 
fancy to the fact. So do I. If, there- 
fore, a prophet says a good thing 
which turns out inconsistent with 
the facts, people blame the facts, 
and apologize to the prophet for the 
bad behaviour of subsequent events. 

Take for example, a great econo- 
mist like John Stuart Mill. Wrong is 
a mild word for what he said about 
the future benefits of the British 
industrial system. Yet his profound 
miscalculations are still preserved 


Take for example, a great econo- 
must like John Stuart Mill. Wrong 
is a mild word for what he said 
about the future benefits of the 
British industrial system. 
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in text-books and preached from 
academic platforms, and_ students 
are taught to regard his palpable 
misstatements with the reverence 
due to Inspiration. Instead of giv- 
ing him the bird, posterity gave him 
a Niche. 

The reason is obvious: his vision 
was so splendid, and he wrote ex- 
tremely well. 

Coming down to modern times, 
we have an excellent example in the 
prophetic utterances of Mr. Lloyd 
George during the 
last war. Homes 
for Heroes, you 
remember, was his 
prophetic _ ticket. 
Yet, in spite of 
the Special Areas 
and the Building Societies, here he 
is again in this war, as large as life 
and louder, telling us all about it 
in the Sunday papers. And the peo- 
ple who put their money on him 
last time are backing the same old 
war-horse. 

Here, again, the reason is clear: 
His tongue is of silver; and like all 
bona fide Minstrel Boys, he marches 
in and out of every war with his 
wild harp slung behind him. 

With regard, therefore, to my 
own prophecies: As these were so 
much more pleasant than what has 
actually occurred, I think I may 
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reasonably expect some reward from 
a grateful nation. 

I do not ask for fame, which, 
from all accounts, seems to be some- 
thing you can’t eat. As for a niche, 
I’m afraid I should find it draughty. 
But I should like to take this oppor- 
tunity of saying that any gifts of 
old boots, second-hand house linen, 
or cast-off clothing would be very 
welcome. Failing these, an extra 
ration-card will do. 

Thirdly, in calculating the be- 
haviour of dictators, war-lords, and 
other sub-human vertebrates, one’s 
studies come naturally under the 
heading of Natural History, Zoology, 
or the Study of Wild Animals. 

Whenever a zoologist describes 
the habits and customs of any par- 
ticular wild beast, his assertions are 
always made with the reservation 
that the animal itself may not have 
read what he said, and may, there- 
fore, behave in the wrong way. 

Take a common example: All the 
best authorities agree that if you 
look a tiger steadily in the eye, he 
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will murmur an apology and walk 
away. 

But although no one who has 
read any natural history will ques- 
tion this fact, it does occasionally 
happen that the tiger in question 
has not had the advantage of an 
Enraite 
though educated, he has never come 


elementary education, or 


across a Hindu translation of a 
natural history book. 

In such cases the tiger, having had 
no opportunity of learning what 
his correct behaviour should be, may 
fail to react in the orthodox manner 
and eat the owner of the steady eye 
with as much relish as if the eye had 
wobbled. 

So it was with my forecasts of 
Hitler’s actions. In themselves they 
are technically irrefutable. Unfor- 
however, Hitler 
read English. Having, therefore, no 
means of knowing what he ought 
to have done, he did the wrong 
thing. 

Germans never were strong on 


tunately, cannot 


tact, anyway. 


PACIFISM IS NOT ENOUGH 


By GWYLLOM O. GRIFFITH 
of us 

T Is important that we should dis- 
| tinguish at the outset between the 
idea of peace and the idea of an ideal 
peace. For our present purpose it 
may suffice to define peace as that 
condition in which nations live to- 
gether in freedom from armed 
aggression. In this general sense the 
Shorter Oxford Dictionary defines 
peace as “freedom from war.” The 
same authority defines pacifism as 
“the doctrine or belief that it is desir- 
able and possible to settle interna- 
tional disputes by peaceful means.” 
In that sense most Englishmen may 
write themselves down as “pacifists” 
to-day. 

The idea of an ideal peace is, of 
course, a different matter. An ideal 
peace requires for its actualisation 
ideal States populated by ideal peo- 
ple, and necessitates such ideal rea- 
sonableness and altruism, such an 
ideal mass-mentality, as would make 
peace something spontaneous and 
perpetual, needing no enforcement, 
no external safeguards no sanctions 
except the sanctions of the spirit. 

All of us believe in peace, and 
most of us believe it is possible to 
organize and actualize it. We be- 


—“All of us believe in peace, and most 
believe it 1s possible to actualize it.” 


lieve the call to translate this pos- 
sibility into a functioning fact is a 
moral imperative that commands the 
conscience of the civilised world. On 
the other hand, relatively few of us 
imagine that Europe and the world 
today are ripe for that ideal peace 
of the Kingdom of Heaven which is 
maintained simply by ideal sanctions 
without the enforcements of law. 

Now, although this general state- 
ment would probably excite little 
dissent, it is nevertheless at this 
point that the forces that make for 
peace begin to fall into schism. For 
while few would contend that the 
ideal peace of the Kingdom of 
Heaven is immediately practicable 
in our present unideal world, many 
feel themselves morally bound to 
agitate for the application of ideal 
measures to unideal conditions. As 
a fair example of these ideal meas- 
ures one may indicate the demand 
for immediate unilateral disarma- 
ment. 

But this reflects a state of mind 
that is deadly to “idealism,” for it 
ends by defeating its own object. 
When the extreme pacifist di- 
vides the forces of peace by 
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opposing all practical, and ad- 
mittedly unideal measures, and 
insisting upon his own pro- 
gramme of non-violence and 
total disarmament (coupled 
perhaps with economic reforms 
which would require genera- 
tions of inspired advocacy), 
his service to the cause of hu- 
manity may seem to be dimin- 
ished in value. 

At this point the doctrinaire paci- 
fist who bases his 
agitation upon a 
finished Chris- 
tian conscience has 
every right to 
direct the argu- 
ment to the ex- 
plicit teaching of 
the New Testa- 
ment, and thus to 
waive all considerations of worldly 
expediency. He may say in effect: 
“We believe in taking the New 
Testament seriously. We are bound 
to do so, and for us the course is 
clear. Not only can we have no part 
or lot in military or national war- 
service, but also we must do our 
utmost as Christians to convince the 
Government of its national duty to 
disarm immediately; and if other 
Powers do not choose to do likewise, 
so much the more is it imperative 
that we should set the example.” 


While few would contend that 
the ideal peace of the Kingdom 
of Heaven is immediately prac- 
ticable in our present unideal 
world, many feel themselves mor- 
ally bound to agitate for the 
application of ideal measures to 
unideal conditions. 
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There is, it is true, some division 
of opinion about what should be 
held out as the consequence of such 
a policy. Some have said that the 
sure consequence would be peace 
and safety. God would see to it that 
the defenceless, the voluntarily de- 
fenceless, should be defended. There 
would, moreover, be an immediate 
quickening of the general conscience 
of mankind which would overcome 
the natural cupidity of esurient Pow- 
ers at the spec- 
tacle of so rich an 
imperial estate in- 
viting plunder. 
And even though 
the _ totalitarian 
press and totali- 
tarlan propaganda 
might conceivably 
conceal, or distort 
and caricature, the actual facts of 
this Pacifist Revolution, and annex 
certain territories and their popula- 
tions, in any case war would be 
averted and safety would be assured. 
Others, objecting, perhaps reason- 
ably, that this addresses the appeal 
to the less laudable and heroic 
instincts of human nature, say that, 
on the contrary, the consequences of 
such a policy might be national mar- 
tyrdom in a righteous cause. But the 
policy, whatever the consequences, is 
the same. 
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Now, so far as the “martyrdom” 
alternative is concerned, it is not 
Christian to impose “martyrdom” on 
others, and the fact that it is done 
when earthly States send conscript 
armies to their deaths does not make 
it Christian. And as to the other 
alternative, it is not transpar- 
ently Christian to bid men dis- 
arm and go defenceless in this 
actual world on the assurance 
that God will see to their physi- 
cal and material safety. 

Who cannot feel the force of the 
Christian pacifist protest against war 
itself and military service? But the 
concern of the Christian conscience 
can never terminate simply upon a 
private, moral escape from the evils 
in which it refuses to participate. 
That private moral escape is pro- 
vided by the alternative of “conscien- 
tious objection” and refusal of mili- 
tary service. The Christian pacifist is 
clearly right in going further and at- 
tacking the evil of war itself. And 
no doubt if he could persuade all 
the people of military age in the 
civilised world to refuse military 
service, the evil would be abolished 
by that short method; mankind, hav- 
ing signed the Peace Pledge on the 
dotted line, would have signed the 
death warrant of war. But the world 
of conscientious objectors is far to 
seek, and the pacifist cannot pretend 
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that this method can save the situa- 
tion today. He sees instead the so- 
called peace-seeking Governments 
(certainly not from disinterested 
motives, for they are the “Haves” 
who have everything to lose by war) 
striving to build up a Peace Front 
to discourage the sort of aggression 
that victimized Czecho-Slovakia and 
to save the world from a conflagra- 
tion. It is certainly not an ideal 
method, but it is the only practical 
one that has immediate promise of 
being temporarily effective: beyond 
it lies the hope of a calm discussion 
of the complex problems that make 
for strife, and beyond that the build- 
ing of a real community of nations. 

The fact remains, however, that a 
certain type of doctrinaire Chris- 
tian pacifist feels himself obliged in 
this crisis to lift up a protesting voice 
and demand that his country should 
disarm, and thus tear down what- 
ever defences of collective protec- 
tion the nation has pledged its hon- 
our to maintain. For it is plain, as 
we have said, that this type of Chris- 
tian pacifist feels that his loyalty to 
the New Testament, his Christian 
obedience, 
course. He cannot, he feels, destroy 


allows him no other 
his integrity by recognising a dual- 
ism as between State morality and 
the Sermon on the Mount. Christ’s 
teachings are for the common life of 
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man, and Christ has bidden us not 
to meet violence with violence, not 
to resist evil with its own weapons, 
but rather to submit and turn the 
other cheek to the aggressor and 
give to the litigant man more than 
he demands. 

Now let this issue be faced. It is 
recognised that the immediate appli- 
cation of the teachings of Christ is 
to those who accept their authority; 
to the Christian community of dis- 
ciples; to that com- 
munity which, by 
the essential na- 
ture of its allegi- 
ance, lives not 
by law but by 
grace. It by no 
means follows that 
the application 
can, or ought to, be extended to the 
State in a pagan or sub-Christian 
civilisation. Thus it is of the essence 
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of the New Testament community 
that it does not employ force. It 
does not employ it for the extension 
of its own apostolate. The Christian 
apostle must be weaponless. It does 
not employ it in its own community 
life. The Church has, rightly, no 
judiciary bearing the sword of magis- 
terial compulsion. Its rule is the rule 
of conscience and love. It lives, we 
say, above the law; it lives by grace. 
It has so strong an inward principle 


Thus ancient Rome, in New 
times, 
world and kept the peace. It was 
not the peace of the Kingdom of 
Heaven; but it was the only pos- 
sible peace, and it aided the apos- 
tolate of the Christian Gospel. 
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that it has no need of external 
checks and compulsions. 

But can we say this of the State? 
We may resent the dualism, but we 
cannot obscure the distinction 
between Church and World 
and be true to the New Testa- 
ment. We cannot treat the New 
Testament seriously and suppose 
that precepts that are authoritative 
for the Christian community were 
intended to be applied, or can be 
applied, holus 
bolus, to the 
policed the world, to civic 
governments, to 
ME OR © we 4 
communi- 
ties composing 
the State. For the 
State is “of the 
world,” not “of the Church.” It is 
not composed simply and solely of 
citizens who owe allegiance to 
Christ and live by grace. The State, 
in Brunner’s words, is “a God-given 
order of sinful reality.’ Mankind, 
actual, imperfect, sinful humanity, 


neous 


has been placed on this world under 
the necessity of either living in com- 
munity and under law or disinte- 
grating and rotting anarchy. In that 
sense, according to the New Testa- 
ment, even the Pagan State is “of 
God”; not because it is “divine,” but 
because it does serve in some sort to 
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administer the Providential design 
of an ordered community life. And, 
as imperfect, sinful humanity is now 
constituted, all States are under the 
necessity of maintaining compulsion 
as a power behind the law. That is 
indeed what makes a State a State. 
And few would be found to argue 
that the time has now come, either 
in our national or our international 
life, when States should be abolished 
or should be transformed into Chris- 
tian Churches. 

The New Testament nowhere 
commands. Christians to seek 
to substitute in the State itself, 
as a sub-Christian institution 
of this world, the purely pre- 
ceptive code of the Christian 
community. This would be con- 
trary to the tragic realism of 
the New Testament. Christians 
must live by the rule of love: it 
does not follow that they should 
seek to deprive others of the protec- 
tion of the law. Christians must do 
no murder: it does not follow that 
they must deprive others of legal 
The 


Church observes only a spiritual dis- 


protection from murderers, 


cipline: it does not follow that the 
State must attempt to govern simply 
by good advice and moral suasion. 

This, of course, is not to say that 
violence or war is right! It is be- 
cause they are wrong, and because 
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nevertheless violence, rapine, cruelty 
and lawlessness exist, that States are 
necessary, and that State law and 
legal force are necessary, for the 
restraint of evil-doing. Thus in fact, 
the State’s use of force may, on the 
sub-Christian level of the 
world’s life, serve the law of love; 
for when legal force ‘is used by the 
State to restrain illegal violence, it 


actual 


does serve the interests of love and 
preserves an ordered community-life 
in which the nobler apostolate of 
the spirit may fructify. Thus ancient 
Rome, in New ‘Testament times, 
policed the world and kept the peace. 
It was not peace in the Christian 
sense; it was not the peace of the 
Kingdom of Heaven; but it was the 
only possible peace, and it aided the 
apostolate of the Christian Gospel. 
Nor did the greatest of the Chris- 
tian evangelists refuse the protection 
of his Roman citizenship nor of the 
military power (Acts xxii. 25; 
xxiii. 27). The Apostolic Church 
never so interpreted its commission 
as to declare that the State itself 
should be weaponless. Its conflict 
with Caesar was on another and 
very different issue. The Church 
afirmed the Lordship of Christ and 
refused to recognise the divinity of 
Caesar. It did not interpret the Mind 
and Lordship of Christ to mean 
that Roman Law and Roman Justice 
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must disarm and rule a turbulent 
world simply by moral admonition, 
or by a paternal discipline powerless 
to enforce its own authority. 
Therefore, it may be said that ‘the 
doctrinaire and absolute Christian 
pacifist who agitates for immediate, 
and if necessary one-sided disarma- 
ment, because it is the “mind of 
Christ,” has not yet come to terms 
with his New Testament. To argue 
that murder is incompatible with 
the mind of Christ, that war is mur- 
der, and therefore the State should 
disarm in the presence of all poten- 
tial murderers, is not a translitera- 
tion of the New Testament teach- 
ing. It fails to do justice to what we 
have called the tragic realism of 
the New Testament and to the 
fundamental dualism of Church and 
World. It assumes, what is by no 
in the Christian 
Scriptures, that an ethics and dis- 


means assumed 


cipline that are possible and impera- 
tive in a Christian community, are 
possible and imperative in a hetero- 
geneous and mainly sub-Christian 
aggregation of communities. And it 
assumes that “the mind of Christ” 
takes no account of the fundamental 
distinctions involved in these dis- 
parities. These are assumptions it is 
difficult to maintain. 

Finally, it may be said that the 
Christian mind, no less than 
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other minds, ought to be open 
to the education of history. And 
peace, which after all is not a new 
moral discovery nor an entirely 
novel experiment, has a history. It is 
not so long ago, relatively to the 
life of man on this planet, that the 
people of Britain lived in a state of 
perpetual war. They were split up 
into a medley of different States— 
Northumbria, Mercia, Wessex, East 
Anglia and the rest—each fighting 
for its own hand. Much the same 
was true of France and the other 
countries of Europe. But wherever 
on the broad face of Europe a perma- 
nent territorial peace has been at- 
tained, such peace has been achieved 
not through an absolute pacifism 
or the method of non-resistance, but 
through the building up of com- 
munity law with a legal force behind 
it capable of maintaining it, and it 
has been developed because in the 
shadow of that security have grown 
up common interests, common ideals 
and a community-conscience. Today 
we need to extend this achievement 
from national territories to whole 
continents. Our opportunity is to 
organise peace on the basis of a 
community of nations owning a com- 
mon loyalty to international law 
and justice. This is the logic of his- 
tory and the hope of civilisation. It 
is not “Christian” peace, which »can 
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be obtained only when the world is 
Christian; but it is a peace in which 
war can be outlawed and banished 
from the earth. To dream of patch- 
ing on to the polity of modern civil- 
ization, with its commercial rivalries 
and racial egoisms, one single shred 
of the 


ance—torn from the code of the 


Christian ethic—non-resist- 


Christian life, is not to nourish the 
New Testament hope nor effectively 
to serve the world. 

Therefore, to end upon the reflec- 
tion with which we began: we must 
distinguish between peace and ideal 
peace, between the pragmatic moral- 
ity of earthly States and the ethics 
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of the Kingdom of Heaven. This is 
a dualism which we cannot dis- 
solve by denying it. We cannot rule 
out the function of force in the 
world civilization of today because 
it is ruled out of the ethics of the 
Church and of the Kingdom of God. 
To do so would lead, not to the 
New Jerusalem, but to the jungle. 
The Christian conscience may refuse 
military service and accept the con- 
sequences. It cannot justifiably re- 
quire the State, by disarming, to 
force these consequences upon citi- 
zens and subject-peoples who do not 
approve this course, and whom the 
State has pledged itself to protect. 


Man’s last and highest leave-taking is leaving 
God for God. St. Paul left God for God: he left 
everything he could give or take of God, every con- 
cept of God. In leaving these he left God for God 
since God remained to him in his essential self; not 
as a concept of himself, nor yet as an acquired thing, 
but God in his essential actuality. This is no case of 
give and take between himself and God: it is the one 


and perfect union. 


—Meister Eckhart. 


THE: INGALGULABLE’ CHURCHILL 


By CAMERONIAN 


ITLER knows what Churchill 

knows and what Mr. Cham- 
berlain would like to forget—that 
Great Britain and France will have 
to pay dearly for their mistakes over 
Spain and Czechoslovakia. How- 
ever accommodating politicians may 
be, history does not forgive blunders 
which, already, have detached Russia 
from military support of the Allied 
cause. But Hitler also knows that if 
any man can rescue British Con- 
servatism from the state of political 
bankruptcy into which it has fallen, 
that man is Winston, the least Con- 
servative of them all. 

Of all our leaders to-day, Churchill 
and Greenwood are the only poli- 
ticians whom the British public hear 
gladly. Chamberlain bosses Parlia- 
ment. Churchill leads it. 

Hitler calculated that the German- 
Soviet Pact would frighten this coun- 
try into another Munich. No doubt 
he hoped that it might also force 
Churchill to play into his hands. 
Here was the arch enemy of Com- 
munism and Fascism, the man who, 
having been defeated by the Red 
Army in 1919, must thirst for re- 
venge. Here was the statesman who 


—“A giant among pygmies is always difficult.” 


looked into his own mirror each 
morning and acclaimed the Carnot 
who would organize the victory of 
Democracy over the double-headed 
of Dictatorship. Surely 
Churchill would accept that role, 
would stimulate Stalin’s pathologi- 


monster 


cal distrust of Great Britain, would 
rescue Hitler from his dilemma by 
driving Russia into Nazi arms. 

The calculation did justice to 
Winston’s vanity. It did less than 
justice to his discretion. Broadcast- 
ing a month ago, he evaded the trap, 
made a friendly gesture to Stalin, 
put Goebbels and Hitler in the 
shade as propagandists. 

Of course, Churchill is a difficult 
colleague. A giant among pygmies is 
always difficult. His dynamic energy 
ranges over every department of 
State, to the disgust of the small 
business men now conducting great 
affairs as though they were running 
small fish stalls. He irritates as often 
as he inspires. 

His career is shot through with 
contradictions. He has a magnificent 
record of social legislation to his 
name; a deplorable record of anti- 
Trade Union activity. 


From Nazis? Enemy No. 1, ReyNotps News, October 29, 1939 
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When, however, he seizes upon a 
great cause, he brings to the service 
of the State every real gift of the 
aristocratic tradition, a life-time of 
training, and an implacable hatred 
of snobbery and stupidity in high 
places. 

He _ probably 
better—that this war can be won 
only on condition that the British 
governing classes give up their prop- 


realizes—nobody 


erty and privilege. Is he willing to 
pay that price? Will he clean up 
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this “outworn sham” of a National 
Government? Is he the Lloyd George 
of 1939? 

The answer, to a large extent, 
rests in the hands of the people. 
They drove Churchill into the Cabi- 
net against the will of its members. 
As the grave issues of the times 
clarify, they will find it necessary to 
drive out the blunderers, but Win- 
ston, an instrument if not the archi- 
tect of social change, is likely to 


remain ... an organizer of victory. 


ORTHODOXY 


“Orthodoxy consists in believing the truth, 
the whole truth, and nothing but the truth; it 
implies the balanced mind which welcomes the 
recovery of old truths and the development of the 
new, which is willing to accept all knowledge, even 
when it springs from the most unexpected and un- 
popular sources. Jesus, Who out of the treasure of 
His mind was able to bring things both new and 
old, was condemned for heresy; but in Him the 
world has found the supreme note of orthodoxy, 


the source of all truth.” 


—Conrad Noel. 


THE SUBVERSIVE NAZARENE 


By SHOLEM ASCH 


BA 


—"I saw in him all dangers,’ 


Cornelius, Roman Commander of the Antonia Fortress in Jerusalem, speaks: 


His Rabbi, whose sermon I now 

held in my hand, belonged to 
the type who believed, “To God 
alone belongs dominion.” He too 
proclaims the divinity as the sole 
ruler and admits of no other near 
it. There it was, in the text: “A man 
cannot serve two masters.” He went 
further; he bade his followers give up 
the baneful habit of producing bread 
and raiment through laborious effort: 
“Take no thought for your lives, 
saying, what shall we eat, what shall 
we drink, or how shall we be 
clothed.” What was this but incite- 
ment to laziness? And 
“Gather no treasures on earth, where 
rust and moths corrupt, where 
thieves break in and steal. But gather 
treasures in heaven, where rust and 
moths cannot corrupt... .” What 
was this but disorder and re- 
bellion? It was an attack on the 
entire existing order and rule; 
it was worse, because more specific, 
than the slogan of the rebellious 
Judah the Galilean. It said: Refuse 
to work, break the forms of the sys- 
tem, sit with folded arms until your 
invisible God will send down bread 


again: 


from heaven. If such sentiments were 
accepted by the people, the land 
would sink into ruin. From whom 
would we Romans then collect taxes, 
with what would we support our sol- 
diers? In effect, this man called on 
his followers to destroy life in order 
that we might be destroyed also! 
Why, I asked myself, was such a 
man permitted to run around free 
and to continue his dangerous work? 

He attacked the very process of 
law. “If a man sue you at law, and 
take away your coat, give him your 
cloak also.” Direct encouragement 
to lawlessness, contempt for the 
courts! No oaths to be taken, because 
“you cannot make one hair black or 
white!” But this was the destruction 
of the fundamental forms of legal 
administration. He would wipe out 
all codes, forbid men to resist evil- 
doers: “If a man smite you on the 
right cheek, turn the left cheek also.” 

What is the goal of this man’s 
doctrine? I asked myself. And the 
answer was clear: He seeks to undo 
and wipe out everything that man 
has accumulated by _ experience, 
whatever has been won in the 


From Tur Nazarene, G. P. Putnam’s Sons, New York 
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struggle for mastery and supremacy, 
everything that tradition has ratified, 
whatever custom and law have vali- 
dated, everything that has been culti- 
vated and is controlled by institu- 
tions, rulers and spiritual leaders— 
and to create in their place a new 
world and a new order founded on 
diametrically opposed principles. 
The things that we regard as vir- 
tues, as the highest achievements of 
man’s peculiar and separate great- 
ness, he would condemn as vices and 
defects; and contrariwise, vices and 
defects are exalted by him into high 
moral commandments, the truly good 
which has subdued the world and 
laid it at the feet of man. Not dig- 
nity and pride, which have ham- 
mered out the character of man, but 
weakness and submission, lowliness, 
modesty and softness: these will in- 
herit the earth and theirs will be the 
kingdom of heaven. Not wealth, ac- 
cumulated by industry and conquest, 
but poverty, the consequence of 
neglect and surrender—that is to be 
the ideal of mankind. To avoid 
anger and hatred, which are the par- 
ents of battle and victory, to re- 
nounce, to love your foe, to fly from 
the battlefield before you have set 
foot on it, to forgive your enemies 
their sins in order that your father 
in heaven may forgive you yours. 
Not to taste the pleasures of life and 
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the glory and abundance of wealth, 
not to give free reign to the natural 
passions so that they may live them- 
selves out in the fullness of their 
strength and marrow, but to repress 
and deny them, to burn them out. If 
your right eye offend, pluck it out; 
if your right hand offend, cut it off. 
Carry eternal sadness in your heart, 
but do not let your face betray it. 
When you fast, anoint your head 
and wash your face.... 

I came to the conclusion that this 
man was wholly different from all 
the Jewish teachers and interpreters 
of the law who had preceded him. 
Those others applied the law only to 
the chosen of the people, whose char- 
acter and condition made them fit 
for it, while they refused to concern 
themselves with those that were not 
of their own. But the doctrine of this 
Rabbi was baited for the simple and 
credulous of all peoples, even the 
heathens. For, to begin with, he did 
not confine himself to the narrow 
service of their Temple and their 
religious customs, like the High 
Priest and his class; he used words 
which spread out a net for all men. 

There are altogether too many Ro- 
mans susceptible to the mysticisms 
and spiritual savageries of our con- 
quered enemies. It is a weakness 
with us that makes us bend our 
heads before the gods of barbarians 
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and offer sacrifices in their temples: 
not to speak of the verminous and 
crafty Greeks who consider them- 
selves our superiors with their cul- 
ture, art and philosophy and despise 
us as imitative apes. They rule us, 
not we ther; they instill their tastes 
and their outlook into us through 
the teachers and educators whom we 
purchase in the slave markets. 

The Egyptians and Chaldaeans, 
too, have infected us with their 
magic, their fire-swallowing and 
their snake-charming, through their 
women. And it is no secret that the 
highest circles in Roman. society 
have always been fond of toying with 
Jewish ideas. But the full  sig- 
nificance of the danger came home 
to me only when I saw with my own 
eyes in K’far Nahum, how the magic 
wielded by a Jewish Rabbi could 
lead a Roman commander to deny 
the Roman gods, betray the Roman 
character and transform himself 
into a soft and sentimental Asiatic 
dreamer and visionary. 
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Nor was he the only one of his 
kind. Among the Caesareans and 
Askelonites included in the multi- 
tudes which followed the Rabbi I 
had caught, now and again, glimpses 
of officers. If as yet they had not gone 
as far as the centurion of K’far 
Nahum, they might well do so before 
long. 

I saw in this man the epitome of 
all dangers, of all uprisings, of all 
the teeth-grinding and fist-shaking, 
all the impotent fury which the name 
of Rome awakened in the hearts of 
the Jews. I foresaw the destruction 
which they were capable of bringing 
on us. He was a more desperate 
enemy than Carthage had been of 
old, or any other hostile state since 
then. 

This was the war which Judaea 
had declared on Rome, a war not of 
the sword but—to use their phrase 
—of the spirit of God. We would 
have to take them in hand, before it 
became too late. 


ee 
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THE UNITED CHRISTIAN COUNCIL 
FOR DEMOCRACY 


The following series of articles from some of the leaders of the social 
action groups within various Protestant churches which compose the UnitED 
Curist1an Councit For Democracy will indicate the general character of 
the Council and its purposes. 

The Protestant Dicesr is glad to be a means for the expression of 
the views of this progressive leadership. 


EMERGENCY CONFERENCE 


An emergency conference to express the voice of the Christian Reli- 
gion concerning the war and its relation to the life and future cf the Amert- 
can people has been called by the United Christian Council for Democracy 
to meet in Cleveland, Ohio, January 23-25, 1940. On the program are such 
well-known figures of the religious world as Bishop Francis McConnell and 
Bishop Edgar Blake of the Methodist Church; Bishop Beverly Tucker and 
Bishop William Scarlett of the Episcopal Church; Professor Harry F. Ward 
and Professor Reinhold Niebuhr of the Union Seminary; Professor A. T. 
Mollegan of the Virginia Seminary; the Rev. Joseph Fletcher of the School 
of Applied Religion; the Rev. James Myers, industrial secretary of the Federal 
Council of Churches; the Rev. W. B. Spofford, executive secretary of the 
Church League for Industrial Democracy; the Rev. John Paul Jones of the 
Presbyterian Fellowship; the Rev. Charles Webber of the Methodist Federa- 
tion; the Rev. Dale DeWitt of the Unitarian Fellowship, and other out- 
standing leaders. Details of the program may be secured by any interested 
from the Rev. Richard Morford, 22 Forest Avenue, Albany, New York. 


AT THE CROSS 
By DWIGHT J. BRADLEY —The sound of nails driven into the 


Cross of humanity makes uninhabitable the Ivory Tower. 


The most important thing that is happening in the world today is 
the rise of the anonymous horde of mankind all over the world towards a 
life of recognized individual manhood. The basic issue is not the war. It is 
not the struggle between dictatorships and the democracies. It is not 
communism nor the threat of communism. It is the demand of the peoples 


Contributed by the Director of the Council for Social Action. (CONGREGATIONAL) 
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of the earth for a place in the sun and for a leadership that will take them 
there. 

The people of the world are today like the trees in the parable in 
Judges. They invited the fig tree to be their king. He refused. They invited 
the olive. He refused. They invited the vine, but he also refused. So then 
they invited the bramble, and he did not refuse. Demagogues are always 
ready. 

The success of Stalin, Mussolini and Hitler, or in America of 
Huey Long and Father Coughlin, is not hard to explain. These men have 
at least pretended to identify themselves with the masses. The Bolsheviks 
are anti-aristocratic. So are the Nazis. The Fascists are perhaps less so, 
but even they pooh-poohed the old aristocratic pretensions and began by 
playing up the new type of corporate mass civilization and talking about 
the “dynamism of peoples.” Huey Long promised to make “every man a 
king.” If he had not been assassinated he might have fooled the whole 
nation. Father Coughlin cries havoc on the “haves” in the name of “social 
justice.” Every one of these upthrusting demagogues started in obscurity, 
an unknown tree in the vast human forest. Each of them came from the 
people. And each of them has offered to lead the people out of slavery to a 
promised land. From now on the people will certainly refuse to follow 
any leaders except those they consider to be their own. 

A rising tide never heeds the reproaches of those who stand along the 
shore. The rise of the masses is a tidal wave. It can be diverted into 
destructive channels or permitted to pour itself out in frightful anarchy. 
But it may also be harnessed and directed into streams of great creative 
social action. It cannot be prevented or stopped. 


Sensitive Souls 


On the other hand, there are appearing in larger numbers than ever 
before souls that are more exquisitely sensitive, more highly cultivated, 
more searchingly aware of hidden spiritual values and more esthetically 
responsive to the stimulations of beauty than the ordinary person ever 
has been or perhaps can be. 

They are by nature and temperament exceedingly idealistic and in 
most instances pacifistic. They are profoundly critical of the world they live 
in, yet they do not wish to help destroy it or even to see it destroyed. Left 
to themselves, they would probably repudiate the world, abandon it, and 
live their own lives in isolation from its smugness and brutality. Instinc- 
tively, these sensitized spirits seek an “ivory tower” in which to dwell apart. 

Their abhorrence of man’s barbarous wickedness is so intense, they 
cringe so fastidiously from the coarse humors of mankind, and they reject 
so sternly the bland self-righteousness of those who call themselves and their 
cronies good, that to remain in company with the world under any circum- 
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stance is to them a punishment almost too heavy to be borne. Fairly typical 
is Pierre Van Paassen, whose book, “Days of Our Years,” has become veri- 
tably a bible for thousands of sensitive individuals especially among the 
world’s youth. 

This type seems to be increasing at the very time when the vast 
movement of the anonymous masses is becoming irresistible and over- 
whelming. Here might be found counsellors and leaders of the mass move- 
ment, provided they were willing to identify themselves with the masses 
and accept opportunities to lead. To do so it would be necessary for the 
spiritually elect to sacrifice their squeamishness, fastidiousness and pride. 


This is hard to do. 

A third factor is the cross of Jesus Christ. It represents the immeas- 
urable force of supremely great and sacrificial love: the force of universal 
compassion as it works redemptively in and upon civilization. 

It is imperative that as many as possible of the highly sensitized 
artistic and idealistic spirits of our time be brought into fellowship with the 
cross of Christ. And since the Church is the historic bearer of that cross, 
these rare individuals must be persuaded to come into fellowship with the 
Church. An astonishing number of them are doing so almost without 
persuasion at this very time. 


But this raises a problem. It cannot be assumed that the people who 
belong to the Church today will accept these exquisitely developed spiritual 
idealists with any kind of friendship or hospitality. Modern evangelism 
must try to bring Church members themselves to the cross of Christ, so 
that they may become qualified representatives of the true Church and 
themselves cross-bearers. 


It becomes the inescapable obligation of Christian idealists to identify 
themselves with the masses for precisely the same reason that has led them 
to identify themselves with the cross of Christ. The rank and file members 
of the Church must at least encourage and support the sensitive idealists 
when they throw themselves into the mass movement of our time. 


There are in the Church today many thousands who love the cross 
and all that it stands for. Upon these rests the responsibility for seeking 
out the purest and most beautifully developed young men and women, 
idealists and artists in spirit and pattern of living—and for drawing them 
away from mere isolation and away from the ivory tower of contempt and 
criticism, into intimate fellowship with the historic cross of Christ. 

Then they wille identify themselves with the surging 
masses of mankind. 

They will eagerly yet humbly take their allotted place in the irresist- 
ible movement of the peoples of the earth out into the light and liberty of 
a new day. 


MAKING DEMOCRACY SAFE FOR THE WORLD 
By HUGH VERNON WHITE—“Even if we could make the world ‘safe 


for democracy’ we would then need to make the ‘democracies’ 
safe for the world.” 


Why do nations fight one another? Why, as in civil war, does one 
part of a nation fight another part of the same nation? The simplest 
answer is that it is because war becomes the only apparent means of enforc- 
ing the will of the nation that fights, or of the faction that rises in revolt. 
Every nation claims that it seeks peace and we may accept that claim as 
essentially sincere. There is always the vital qualification, however, that 
each belligerent state demands peace on its own terms. 


Democracy as an internal political order is no auto- 


matic guarantee either of the rightness of a nation’s 
conduct or of its disposition to peace. 


Paradoxically enough but truly, peace is the real objective of every 
belligerent. It is the goal even of the most militaristic country. Germany has 
become thoroughly militarized in recent years, yet her greatest success in 
recent years in the eyes of Germans has been the “peaceful” gaining of her 
objectives. It is obvious, at this writing, that every effort is being made to 
avoid a large scale war which would prove the failure of the militaristic 
spirit and preparation for war to win for Germany what she considers 
necessary to a pax Germanica without war. 

The state is a secular institution. It is “of this world.” The supreme 
law of the state’s conduct is its own self-interest, at least its own interest 
as conceived by those who determine its course. The most elementary 
form of that self-interest is self-preservation. War always raises the threat 
of national destruction; in many instances, as recently with Poland, that 
destruction actually comes. 

The pronouncements of leaders in France and England in their 
recent declarations of war on Germany have made it clear that while they 
were living up to their pledges to Poland, the fundamental reason for 
fighting and indeed for making the pledge to Poland in the first place 
was to secure their own vital interests. The reason for our own country 
staying out of the war is primarily its own welfare and security. We may 
be sure that if the government and the people become convinced that our 
security and vital interests are seriously threatened we shall also go to war. 


From Soctat Action (ConcrecaTionatist), November 15, 1939 
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In some senses all governments are “totalitarian” and in this they 
differ from other groupings. They are totalitarian in that they must assume 
responsibility for the preservation of order and the administration of law for 
all the inhabitants of the whole geographical area of the nation. 

Finally the state not only makes laws but it enforces them. Coercion 
is an elementary part of the exercise of sovereignty. This is true both as 
regards the actions of the state internally in governing its own people and 
also as regards its dealings with other nations and the world at large. To 
surrender the right to use force is to renounce sovereignty no matter how 
reluctant a nation may be to use physical force, especially in the form of 
war. 

And so nations fight. 

No war begins from conflicts arising only in conditions of the 
present. Back of the recent wars of Europe there is an accumulation of acts 
of violence, of racial hatreds, of conquests and counter conquests, of 
wrongs and counter wrongs. The evils of the Treaty of Versailles 
have added most recently to this terrible entail of hatred and 
violence. Who isto blame? Manifestly we all are. As has often 
been said and written, the treatment of Germany by the victorious Allies 
was at least in part responsible for the rise of the Nazi regime which has 
now precipitated another war. 

Nations with the democratic ideal are still falling far short of what 
international peace demands unless they take positive measures to curb 
national selfishness and create among the nations a method of keeping the 
peace not by overwhelming military and naval strength but by orderly 
processes for the securing of justice. A democracy bent wholly on national 
interest can be in the end as much of a menace to world peace as any 
totalitarian state. Democracy as an internal political order is no automatic 
guarantee either of the rightness of a nation’s conduct or of its disposition 
to peace. That is just the confusion which Christian people need to avoid 
today. Even if we could make the world “safe for democracy” we would 
then need to make the “democracies” safe for the world. 

We must take full account of this position of the democracies before 
we go on to designate in the present state of war certain nations as the 
“aggressors.” Undoubtedly Japan, Germany and Italy are the aggressors 
today. They must assume the heavy burden of responsibility for the violence 
and disruption of the world order which is now in process. Not even the 
past wrongs from which they have suffered and the restrictions placed upon 
them by the order upheld by the dominant democracies can justify their 
ruthless attacks upon weaker peoples. This violence only piles higher the 
mass of wrongs and hatred and injustice from which the world suffers. 
It can be explained and understood; it cannot be justified. 

What shall the church do if war comes? Raising this question now 
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does not mean that we are assuming that the United States either must or 
will be drawn into the present European struggle. Both the desire for peace 
and the education our country has had during the past two decades in the 
causes of war and in the ways of diplomacy should go far toward keeping 
us out of it. Nevertheless, we must recognize that we are not naturally 
immune from war either by virtue of our geographical isolation or because 
of any intrinsically superior national morality. The church in America as 
well as everywhere else has to face the issues that armed conflict creates. 
If the nation goes to war the church will be confronted with a state of 


In war time the church has an increased responsibility 
to bring home to the people the fact that war is, with 


all its own peculiar evils, the product of wrongs in 
society which are the fundamental evils to be attacked. 


affairs to which it must in some way adjust itself. Since those who make 
up the membership of the churches are also part of the nation, they also 
are, in principle, at war. There are two distinct but related issues thus raised 
by the entrance of a nation into war: (1) What shall the church itself do 
about it? and (2) What shall the individual Christian do? 

We have said that the state is secular, that it is a human society 
occupied with temporal interests. The church, on the other hand, is essen- 
tially a religious fellowship. The limit of its outlook is not time but eternity. 
Its ends are not fully served within the limits of man’s life upon the earth. 
Such an institution cannot recognize as final the law of self-interest. This 
is perhaps the most radical difference between the state and the church. 
Again, if the state is in some sense totalitarian the church is truly universal. 
The comprehensive rights and authority that the state claims over a certain 
geographical area and population are after all confined to those limits. 
The church recognizes no such restrictions in its interest and responsibility. 
Finally the church is not maintained by the use or the threat of force. 
In so far as it really rules in the lives of men it is because men have been 
persuaded to accept the teaching of Christ and to make Him the Master 
of their spirits. 

The church, being such an institution as it is, does not make war; 
it has no War Department, no army, no apparatus of action by which it 
can take part in the process of war. War is a form of action as much out- 
side its scheme of things as the operation of a blast furnace is outside the 
conduct of a dairy. The church itself does not go to war. The church seeks 
always to create a world in which wars will not start. Strictly speaking war 
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is the business of the state and not of the church. But there is much that 
the church can do in the fulfillment of its mission in the world even when 
it is a warring world. Its most immediate duty as regards war is to main- 
tain the faith of men that war is not an unconquerable evil. 

The Christian church has a basis for the faith of the pacifist, the 
only true basis. It is the conviction that God wills peace and 
that He begins the work of peace by delivering men individually 
from the dominance of selfishness. This alone will not end war but 
it lays the essential moral foundation for the creation of social and political 
instrumentalities of peace and gives men courage to work for the abolition 
of war. By this faith the church in time of war should both call men 
to repentance and renew their hope. 

The church also has the difficult but essential task in war time of 
preaching and practising love. The categorical demand of Christ upon his 
disciples to “love your enemies” faces a specific challenge when there is an 
enemy nation fighting against one’s own country. It means “love the 
people who make up that enemy nation.” Hatred of the people of an 
enemy country, it must be said, is a naive thing. It is the product of fear, 
propaganda.and inverted sentimentalism in which the church cannot share. 
Tt means the illicit extension to individuals of an attitude of hostility toward 
the state which governs them. 

A peculiarly urgent responsibility rests upon the church to work for 
harmony between groups of different national and racial background in 
our own communities. War stirs up so much passion that community life 
is disrupted and many individuals suffer from unjust accusation and per- 
secution. Often the members of these groups are within the church fellow- 
ship. The preservation of the unity of the church is thus brought home to 
the local congregation or church community. 

Other services also the church can render to a world disorganized 
and disheartened by the agony of war. There will be innumerable victims 
of such an upheaval of human affairs, prisoners of war, refugees, enemy 
aliens, those whose means of livelihood have been destroyed. The American 
Friends Service Committee has already made a start in this form of service. 
A major war would require a vast and varied effort. All existing agencies 
and doubtless specially created organizations would be taxed to the limit 
to meet these needs. And back of the work and the workers in such causes 
must be the church quickening the sympathies of its members and sending 
them out to live in the spirit of the Good Samaritan. 

Finally, the church must gird itself in time of war for the days 
of reconstruction that are to come after the war. It must keep its testimony 
clear to the eternal truths of the gospel while war is going on, not allowing 
men to rest in the illusions that war creates, the false hopes of a Utopia 
to come. When the slump comes, when disillusionment sweeps over the 
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minds of men, the church must have as a basis for its continuing ministry 
a record which has not been corrupted by war hysteria, by a facile identifi- 
cation of the national cause with the Kingdom of God or by any other 
betrayal of its own fundamental insight into the sin of man or of its faith 
in the sovereignty and grace of God. Of all institutions the church is most 
urgently pledged to realism regarding the moral defects and the spiritual 
needs of men. It must know that the period following a war is one 
in which all the weaknesses and evils inherent in human nature 
are greatly magnified, that the new tasks before the world call for 
an increase of moral discipline and spiritual endeavor. This realization kept 
alive while war is in progress will help the church to be ready for the 
spiritual crisis of peace. 

It is apparent that any course of action open to the church and the 
Christian in war time is unsatisfactory. The reason is plain—war consti- 
tutes a state of affairs wholly out of harmony with the Christian conception 
of life. The church must, under such circumstances, make the best of a 
bad matter, do what it can to alleviate some of the particular evils, and 
keep alive, in spite of the outward facts, its faith in the will of God to 
establish among men a radically different manner of life. To borrow a 
figure from war itself, it may seem that the church during war time is 
only fighting a defensive action, trying to preserve from destruction its 
essential bases and love and hope for a better world. 

But Christianity has a more constructive work to do than merely 
to dig in with its elementary faith and wait for the storm of war to blow 
over. It has a major part in the creation of a world in which law, justice 
and good will shall be so effectively organized into international life that 
wars can be reduced to a vanishing factor. This is a task in which both 
the church as an institution and the individual Christian citizen must be 
active. The larger outlook of the Christian religion can and should be 
maintained even while a war is going on. This means that the church 
cannot become a propaganda agency for the government. 

In war time the church has an increased responsibility to bring 
home to the people the fact that war is, with all its own peculiar evils, 
the product of wrongs in society which are the fundamental evils to be 
attacked. To borrow a vivid phrase from Russell Henry Stafford, “War 
writes large in letters of flame what is printed in pica type upon every 
community.” The causes of war between nations are essentially conflicts of 
group interest. 

There are many kinds of group conflict which cannot assume the 
full form of war because the national state is strong enough to prevent it. 
Locally the struggle between organized labor and organized employers 
verges on civil war, especially when one side, usually the employers, have 
the support of police and the national guard. Race riots are incipient war. 
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The violence that breaks out between milk producers and distributors, 
clashes between farmers and migrant laborers, uprisings of owners of 
mortgaged farms against courts that render judgments of foreclosure; 
these are all of the same stuff of which wars are made and they are always 
with us. The church cannot indulge in rosy anticipations of peace even 
when the war is over, so long as these domestic sources of trouble remain. 
There is no realism in working for peace on a world scale when 
we do not face honestly the conflicts between groups within the 
nation and try to establish a sound basis for their solution in just laws and 


A vastly greater degree of cooperation must be achieved 
in access to raw materials, in freedom of trade between 


different countries, in the flow of money and credit if 
a way of peace 1s to be found. 


in fair treatment of racial minorities and oppressed groups. The church 
should redouble its efforts in this basic work for peace even while the 
nations fight. 

There is such an interrelation between social, racial and economic 
affairs within the nation and the same issues viewed on a world scale that 
honest dealing with them in the one case is already a beginning of their 
solution in the other. World finance and economics are too complicated for 
most of us to understand very well, but it is apparent even to the layman 
in such matters that a vastly greater degree of cooperation must be achieved 
in access to raw materials, in freedom of trade between different countries, 
in the flow of money and credit if a way of peace is to be found. The ~ 
answer of the totalitarian states to the democracies’ high tariffs and 
monopolies of markets and raw materials is autarchy. That is a war 
measure produced by a condition of world economics which could hardly 
produce anything else. The nations are impoverished by this kind of 
economic warfare even more than they are by the actual burden of arma- 
ment programs. The world has now come to the place where internal 
prosperity of the nation depends upon increasing participation of all in 
the wealth and opportunities of the world. The church ought to see that 
this fact gives concrete support to its doctrine of a world fellowship and 
should throw the full weight of its influence on the side of an international 
program, not of “appeasement” but of justice and economic common sense. 


TOWARD A DEMOCRATIC PEACE 
By HARRY F. WARD “—The foundations of our democracy are 


being assailed under the cry of saving it from the reds.” 


Our program must now be adjusted to the effects of the war situa- 
tion upon the life and future of the American people. Its objectives will be 
set forth by the Executive Committee after considering all the suggestions 
sent in by the members of the National Committee. To amplify and apply 
these in relation to unexpected developments which are bound to occur, it 
will be necessary to carry on continuous discussion in local groups. An 
inter-denominational Conference to express nationally the voice of those 
who believe that our religion demands continuous change in human society 
is being planned for the middle of January. The main points of emphasis 
are already clear. Those whose religion requires them to seek the abolition 
of war will work continuously to keep the United States out of the present 
conflict, and to get its influence exerted for the securing of a democratic 
peace. Those whose religion commits them to the democratic process as 
the means for social change will exert themselves to the utmost to protect 
the democratic rights of all our citizens from the inevitable attack which 
war-time emotion enables the forces of reaction to launch. 


How to Keep Out 


There is a stronger desire to keep out of the present war than there 
was in 1914, But the same forces that finally broke that down are still 
operating. Three things took us in before: sympathy for the allied cause, 
enlarged by propaganda into the desire to make the world safe for democ- 
racy and to win a war to end war; the German submarine attacks, which 
were the official reasons stated in our declaration of war; our war trade 
with the allies, and its financing, which finally threatened our whole finan- 
cial structure if they lost the war. Thus propaganda plus popular resent- 
ment, plus unseen economic interests, overcame the original desire to stay 
out. Will this happen again? 

The same forces are now operating, but in different proportion. The 
restrictions on war trade recently enacted are a gain over 1914. They elim- 
inate for the present the danger of submarine attacks and the pressure of 
financial interests. Against the stronger desire to stay out, due to the bitter 
experience of the last war, must be put the feeling against Hitler, which is 
stronger than that against the Kaiser. The new pressure of mass unemploy- 
ment must be set against the restrictions on war trade. Both the President 


From the Sociat Questions Butietin of the Meruovist Federation for Social Service 
(uno ficial), November, 1939 
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and the Secretary of War announce that no army will be sent overseas. But 
there are other ways to enter the war, and Business Week forecasts that 
we will get in some time in 1940. 

The alignment of forces in the neutrality legislation fight throws 
light on the prospect. The moral emotions worked in contrary directions: 
one, the pacifist, isolationist desire to keep out; the other, the desire to 
stop Hitler. The latter was joined by national self-interest in terms of long- 
time national defense, and by the prospect that war trade offered to check 
the depression which the well-to-do classes would not permit to be checked 


Those who seck to check the rise of a war spirit in 


this nation will need to be able to defeat reaction and 
expose all war profiteering as soon as it begins. 


by Government spending. This combination of interests made it certain 
when war was declared that the embargo would be lifted and cash and 
carry imposed on war trade. The need of both manufacturers and farmers 
for markets, of labor for jobs, of merchants for business, and of financiers 
for a place to put idle capital, made it a political impossibility to prevent 
war trade to belligerents. The issue simmered down to the shutting off of 
arms and munitions, which was only 18%, of what the allies purchased 
here before. The House Bill, passed in the last session, already permitted 
the sale of airplanes—the new factor, and the immediate need. The 
economic forces won, in combination, as before, with the ideal of democracy. 
Is the latter now due for another betrayal? 


Can We Do It? 


We are now back to the old international law concept of neutrality. 
Like the Soviet we are technically willing to sell to both sides. Actually we 
mean to help the allies, relying on the cash and carry provisions and the 
British blockade to make it impossible for Germany to buy here. If she can 
get something by a round about way through neutrals, we will take the 
profits on that too. 

This is a better protection against the consequences of war trade 
than we had in 1914-1917. How effective is it? Is the desire for profit, and 
the need for profit tamed and under control? The first attempt to break 
through the cash restriction by substituting 90 days’ credit for cash on 
the barrelhead, has been defeated by popular protest. But the same interests 
who tried that are now hoping that the clause which provides that insur- 
ance does not constitute an American interest in goods or ships will afford 
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them a loophole; and the British Minister of Supply naturally says they 
are examining the Bill to see if there is not a possibility of getting around 
the cash restriction by arrangements with private business. The Wall 
Street Journal has hopes. The attempt to evade the carry restriction by 
transfer to foreign registry, and the official support it has secured, indicates 
the necessity to continually watch and expose attempts to evade or change 
the restrictions on war trade designed to lessen the risk of our being drawn 
into war. 


The Danger Points 


Popular support will gather behind such attempts if and when there 
is any danger of Hitler winning, and if the war lasts until the allies’ cash 
is gone and orders and jobs begin to fall off. War trade on a cash basis has 
its own way of producing economic pressures on the side of our entering 
the war. The anticipation of immediate orders which are not forthcoming 
has already created a small boom with no base. The concentration of orders 
on airplanes and a few other things, and the need of conserving cash for a 
possibly long struggle, is already reducing British purchases of basic necessi- 
ties that we have been supplying. The prosperity we get from war orders 
will be very spotty. The effects of the transfer of British and French 
securities here to pay for their orders, along with additional transfer of gold, 
will load us up still more with idle capital. The net result will be an 
increase in our total economic insecurity, a psychological situation which 
always brings war nearer. 

To offset these tendencies it would be necessary to make much 
larger Government expenditures for social gains, whereas the reactionaries 
who succeeded in limiting these in the last session of Congress expect to do 
worse in 1940. Those who seek to check the rise of a war spirit in this 
nation will need to be able to defeat reaction at this point and to protect the 
living standards of the people by exposing, and leading them to stop, all 
war profiteering as soon as it begins. 

If the war lasts the cold-blooded military experts have a formula 
for the time when the economic and propaganda pressures will actually 
begin to take us in. It is the ratio between our supply of the instruments of 
war to the allied man-power available for their use. When the production 
flow of war materials from our plants becomes greater than the capacity 
of their armies, there will be both need for our man-power and propaganda 
to get it. The danger to democracy will then suddenly become very acute 
in the headlines. Those who would expose and resist this must know their 
economic facts. It is of no more avail to shout “keep out of war” than it 
was to vote that way in 1916. If the underlying forces are again working 
as they were then, they will take us in. The first step in getting them under 
control is to continually explain to the people exactly what is happening. 
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What About China? 


Since England now has no war supplies to spare for Japan, that 
country needs to draw more heavily upon us than even our present 54% 
of her imported materials for war. Our new war-trade legislation does not 
apply, for the legal fiction of an undeclared war still remains. If that situa- 
tion continues, only an embargo can end our partnership in the invasion 
of China. If Japan declares war our present legislation will still help 
Japan more than China, for she can only get supplies through neutrals 
willing to run the blockade, while Japan has both cash and ships. The only 


Our present protests to Japan are entirely in terms 


of our own trade interests and lead either to war or a 
compromising assent to Japanese control in China. 


prevention would be a Presidential ban on scrap iron and oil on the ground 
of our own needs, plus discrimination under the tariff law when our trade 
treaty ends in January. Our present protests to Japan are entirely in terms 
of our own trade interests and lead either to war or a compromising assent 
to Japanese control in China. Our moral obligation to China calls clearly 
for a renewed demand for an embargo on war supplies to Japan until she 
takes her armies out of China. 


Incitements to War 


Incitements to war will naturally be continuous. There is and will be 
propaganda, with its inevitable atrocity stories, to be exposed. There will be 
incidents infringing upon our rights, and inhuman deeds, against which 
our emotions will need to be steeled. There are sympathies to be watched 
lest they betray us. Those responsible for forming public opinion 
will need constantly to ask some questions and answer them 
from the unfolding facts. What are the war aims of the allies? 
Can the people who helped destroy democracy in Austria, Spain 
and Czecho-Slovakia do anything for it now? Can Hitler and 
Hitlerism be stopped by war? Will the victory of the allies pro- 
duce anything better than it did at Versailles with all its conse- 


quences? How can a repetition, in even worse form, of the cycle 


which produced the present disaster, be prevented? 
A New Devil 


A dangerous feature in recent developments is the propaganda of 
incitement against the Soviet Union. It fairly shrieks from the headlines 
and thunders from the editorials. Stalin has replaced Hitler for most of the 
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American people as the devil to be feared. Stories are told one week on the 
front page and the facts which deny them are the next week buried in 
the back of the papers. The Soviets had betrayed and abandoned China 
to its fate, we were told. Now come the facts concerning increased supplies. 
Tons of Russian gold were on their way to Germany. Now it appears they 
are in Dutch banks for Soviet purchases in the United States. Yet our 
liberals, so shocked by the change in Soviet policy, are still prepared to 
believe the worst. Usually they do not even mention, let alone assess, 
Chamberlain’s part in that change. Our Government talks in sterner tones 


In the event of an alliance between Nazi Germany 
and Soviet Russia the cry for a holy war would develop 


hysteria overnight. God is a more powerful sanction 
for modern mass slaughter than democracy. 


to Stalin than to Hitler. It says nothing when two score of our ships are 
interned by the allies; it protests when one is held in a Soviet port. 

All this provides the emotional background for what? Among the 
possibilities is the cry for a holy war against the pagan Nazis and the 
atheistic Communists. The Vatican has laid the groundwork for it. Two of 
our most widely read columnists are calling for a union of all forces 
to beat back the barbarians of the East before they destroy all the values 
of civilization. In the event of an alliance between Nazi Germany and 
Soviet Russia the cry for a holy war would develop hysteria overnight in 
this nation. God is a more powerful sanction for modern mass slaughter 
than democracy. 

There is another and more cold-blooded prospect for the use of the 
moral emotions now being aroused against Russia and it coincides with 
the property interest and the fear of social change suddenly revealed by 
this animus. The plan of a section of the British Tories is to restore a 
reactionary Government in Germany, the kind that we helped to over- 
throw in 1918. There is talk of bolstering this by a monarchical Catholic 
state in central Europe. In any event a reactionary Germany is to be turned 
Eastward again, looking toward that attack upon the Soviet Union which 
is the historic necessity of the Tory imperialists. In this eventuality the 
support of the United States in one way or another is sought. 

In these circumstances those who feel an obligation to pass moral 
judgments on the Soviet Union must realize the risk involved. It is the 
same risk which was taken by those who passed moral judgments upon 
Hitler, and they took precautions to get them executed without war. The 
least that can be done by those who stand in a similar position in relation 
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to the Soviet Union is to see that their judgments are exact and are based 
on all the facts. 


Some Facts 


Most of those who now put the actions of the Soviet on the same 
plane with those of Hitler, have read only the newspaper case against the 
Soviet. Their side is now available in English through the speeches of 
Molotov. He declares their main motivation to be self-protection, with 
the hope that their course will make for peace. On questions of fact the 
British point of view, more hard-headed than ours despite their more vital 
interests, supports the Russians on some points. Chamberlain’s latest speech 
on November 9 says: “On the other hand, the pact between Germany 
and the Soviet Union has given indeed great advantages for the Soviet 
Union, but it has brought only humiliation and loss for Germany.” Cham- 
berlain has officially justified the Soviet entry into Poland as a defense 
measure. And this was not merely a tactical move on the score of neutrality. 
The additional fact that he has debarred the Polish Government in Paris 
from making any claim to the territory involved indicates his conclusion 
that this Government has no moral or legal title to territory which it took 
by force from the Soviet contrary to the Versailles decision. 

This places the Soviet action against Hitler rather than the Polish 
Government. The technical point in the question of aggression is whether 
the border was crossed before or after the Polish Government had ceased to 
function. The correspondent of the London Times, who was in the area 
at the moment, states that the Government was out of commission. This 
left the territory either to Hitler or the Soviet, from which it was originally 
taken. 

Concerning the charge of a previous plan of partition, Gedye, the 
Moscow correspondent of the New York Times, with a long and honorable 
experience in Vienna and Prague, affirms that he can find no proof of it. 
The record of the Soviet of keeping their pledge to Czecho-Slovakia, pub- 
licly confirmed by members of that Government, coincides with the charge 
of the total political opposition to Chamberlain in England, including many 
conservatives, that he, and not the Soviet Union, was responsible for the 
breakdown of the negotiations between them. If this is correct it left the 
Soviet faced with continuous manoeuvres against them with no alternative 
but to protect themselves as best they could. Their moves can only be 
understood in the light of the fear psychology developed by continuous 
attacks upon them, and threats against them, which are met by Lenin’s 
strategy of playing off one enemy against another in turn, 

This explains the policy in relation to the Baltic States and Finland. 
Weeks before this developed the Ambassadors of these states in Washington 
told the New Republic correspondent that the key to Soviet policy was the 
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impossibility of defending Leningrad as long as the approaches to the 
Gulf of Finland were controlled by other powers. This is equally true of its 
nearness to the Finnish border, and it involves the whole northern indus- 
trial section of Russia proper. It is the fear of future attack from either or 
both Germany or Great Britain which dominates the situation. Those 
who interpret Soviet action only in terms of power politics, and talk of 
socialist imperialism, are thinking too narrowly in their habitual pattern. 
Those who think that Russia might have stayed within her own borders 
usually ignore tactical necessities in the face of enemies in the field, and 
generally forget that a socialist state in a capitalist world is still subject 
to the laws of State nature. Since all States sin the question is, are these 
sinners above the others, or below the others, in this modern Jerusalem? 
The answer to that must be found in the terms of their contracts with, and 
the future development of, those smaller States which of necessity must 
either be in the orbit of Germany, Great Britain, or the Soviet until the 
day when there is a commonwealth of socialized nations in Europe. Mean- 
time the terms of the Soviet concessions in the Baltic States and Finland 
should be compared with Hitler’s terms in Czecho-Slovakia, Britain’s in 
India and ours in Cuba. 


Our Democracy 


The questior® of the outcome of the moral emotions now being 
aroused against the Soviet also has another bearing. Here they are being 
translated into anti-Communism, and this is being used under the leader- 
ship of Dies in a new red hunt which promises, under other leadership, 
to be more intelligent, as well as more ruthless, than that under Mitchell 
Palmer after the last war. The foundations of our democracy are being 
assailed under the cry of saving it from the reds. Even if we manage to 
stay out of the war it is clear that we have a continuous and difficult job 
to protect our democratic rights from the massed attack of reaction, using 
war-time feelings for its dynamic. A later Bulletin will deal with this 
question. 


A Democratic Peace 


Those who seek a democratic peace must begin to work for it now. 
Because of the contribution of our economic resources to the allied cause, as 
well as because of our security and our professed ideals, we have an obli- 
gation as a neutral to secure at the earliest possible moment a 
conference of all the interested nations to face the basic issues 
involved in the war. They are three: the ending of aggression 
and imperialist domination with restitution for the dispossessed 
nations and minorities; disarmament; meeting the economic 
needs of all nations by reciprocal arrangements. 
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WHAT IS THE C.L.L-D.? 
By WILLIAM B. SPOFFORD 


The Church League for Industrial Democracy exists to put to work 
the principles to which the whole Church has been committed by her 
Bishops. 

I will illustrate. In a Pastoral Letter the Bishops have declared: “We 
hold that the right of employees to organize and to bargain collectively is 
necessary.” About the time this Pastoral was issued, and read in all our 
churches, there was a wave of strikes in southern cotton mill villages 
where the issue was solely whether or not the workers had the right to 
organize and bargain collectively through representatives of their own 
choosing. In one village the workers were being starved into submission. 
The leader of the strike appealed to fellow workers throughout the country 
for help. Officers of the C.L.I.D. said we would do whatever possible to 
help in the name of the Church and of Christianity. The strike leader was 
polite but skeptical—to him the Church was an agent of the exploiters, 
existing to keep the underprivileged content with promises of rewards in 
another world. At the end of that strike, the leader detlared, “We got more 
help from church people, due to the C.L.I.D., than from all other agencies 
combined.” - 

In a mining town in West Virginia the workers went on strike, 
believe it or not, to enforce the law of the state. The law required that 
there should be a check weighman at the mouth of each mine to check on 
the company’s weights in order that the miners, paid by the ton, would 
not be cheated. This company refused to allow a check weighman and was 
supported in this by the state officials who sent in deputy sheriffs to prevent 
the miners from holding meetings. The Church through General Conven- 
tion, and through the Pastorals of our Bishops, stands not only for collective 
bargaining but also for free speech and the right of assemblage. As secretary 
of the C.L.I.D., I was sent to this mining camp, arriving a few hours 
before a meeting was to be held on public school property to test the right 
of the miners to meet. The president of the union told me quite frankly 
that they expected trouble. The company had armed guards and they were 
more than likely to shoot. “Do you people of the Church believe in the 
right of assemblage and free speech enough to speak at this meeting?” 
I was asked. A long story could be written about that afternoon—of driving 
forty miles through mountains, followed by company gunmen; of arriving 
in a desolate mining camp with its rows of shacks; of hundreds and hun- 
dreds of miners gathered in the school yard; of speaking with your back to 
the school house, “so they can’t shoot you in the back” being the warning 
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of the union officers. Nobody in his senses gets himself into such a spot 
for the fun of it. But what are we supposed to do when such a challenge 
is presented? The Bishops in their Pastoral of 1933 said, “Stand alone if 
we must. Be counted a fool if it is necessary. Dare to do the thing that 
counts.” 

One could go on endlessly relating experiences in the field—of strikes 
in Massachusetts mill cities; in the silk and woolen centers of New Jersey; 
in the coal fields of Kentucky, where a study by the C.L.I.D. was, to a 
considerable degree, responsible for an investigation by the United States 
Senate; of the plight of the sharecroppers in the cotton belt and the aid and 
encouragement given them. Whenever the workers of this country have 
asked for aid the C.L.I.D. has first of all investigated and, then, if the 
facts justified the action, we have given all possible help. 

But our work is by no means limited to the field of labor. Equally 
important is the effort made by this comparatively small Church organiza- 
tion to convince the followers of Christ “that an outstanding and pressing 
duty of the Church is to convince its members of the necessity of nothing 
less than a fundamental change in the spirit and working of our economic 
life.” (Pastoral of the House of Bishops of 1922, quoting the Lambeth 
Resolutions of 1920.) There may be varied interpretations of this revolu- 
tionary statement, and there are, among members of the C.L.I.D.; but we 
do all agree that “The Master’s concern for the underprivileged and 
neglected folk was repeatedly manifested in His habit and teaching. That 
millions of the people of our country are denied the common necessities of 
life, that approximately one-third of our population is below the poverty 
level, that there is widespread want in a land that is abundantly productive 
make evident the lamentable inadequacy of existing economic systems. 
With these conditions the Church is immediately and vitally concerned. If 
our present Christian civilization produced these ills then obviously it has 
departed from the right principles enunciated by Christ.” 

That quotation is from the Pastoral of our House of Bishops for 
1933, and the C.L.I.D. is constantly presenting its challenge to Church 
people. Mr. Stanley Matthews, Cincinnati layman, and the Rev. Joseph 
Moore, field secretary of the League, as well as the executive secretary, have 
delivered hundreds of lectures on the subject before Church groups through- 
out the country. Miss Alice Rex, former G.F.S. field secretary for the 
Diocese of Albany, and recently a field secretary for the C.L.L.D., likewise 
traveled throughout the country throwing down this challenge, particu- 
larly to young people. The rank and file of our membership is frequently 
called upon to speak before Church groups, give courses in Church sum- 
mer conferences, or write articles for our Church papers. There are also 
the meetings held at each General Convention, when outstanding leaders 
speak on vital subjects to any who care to attend. 
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Still a third field of activity is our cooperation with other agencies. 
We, as an organization, are united in our support of the American Civil 
Liberties Union, believing that this is our most effective agency for main- 
taining the rights guaranteed by the Bill of Rights of the United States 
Constitution. The executive secretary, therefore, serves on the board of 
directors of the A.C.L.U. and furthers its work in whatever ways possible. 

We are likewise agreed that “War challenges the Church to action,” 
again to quote a Bishops’ Pastoral. We do not, as an organization, agree as 
to the most effective method of maintaining peace. Some members are 
therefore active in the Fellowship of Reconciliation, others in the No 
More War Committee, while still others believe that we can serve most 
effectively in this field by joining forces with the American League for 
Peace and Democracy. 

This is the briefest sketch of the work the C.L.L.D. is attempting to 
do. Nothing has been said of our history—of how we came into being in a 
small room in 1919 with about twenty people present—of our growth since 
then, under the leadership first of Bishop Williams of Michigan and then 
of Bishop Parsons of California, into an organization of three thousand 
members. Nothing has been said of our many distinguished members— 
the cream of the crop, we think. Neither has anything been said of our 
underlying faith in the redemptive force of the Christian religion. We are 
not a secular organization. We start with the first article of the Christian 
creed by affirming our belief in an Almighty God. We believe that He and 
His purposes are revealed to mankind in the life and teaching of our Lord, 
Jesus Christ. And we believe, with our Bishops (Pastoral of 1933), 
that “Christ demands a new order in which there shall be a more equitable 
distribution of material wealth, more certain assurance of security for the 
unemployed and aged, and, above all else, an order which shall substitute 
the motive of service for the motive of gain.” 


OUR IMMEDIATE TASK 


By ROBERT H. EADS —“We can begin to make our money talk the 
same language as our prayers.” 


The faith of the Christian is that love (intelligent good-will at 
work) is at the heart of the universe. Such faith is not mere wishful think- 
ing or blind desire. It is rather a conviction born of observing the way in 
which the laws of the universe operate. Even the physical world, as observed 
by modern science, is described to us now not so much in terms of “matter” 
as in terms of “energy”; not so much in terms of “mechanism” as in terms 
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of “mind.” And here even the casual lay observer is deeply impressed with 
the beauty, symmetry, orderliness, harmony, yes—cooperation, of the mil- 
lions of particles that make up our universe. From the electrons, the snow 
crystals, and the rock formations, to the cell tissue of animals, the bodily 
structure of humans, and the very stars in their courses, we see cosmos, 
not chaos, unity and coordination even in diversity. Intelligence and good- 
will are at work here! Our faith that love is at the heart of the universe 
comes also from repeated experiences of the fact, so well expressed by Jane 
Addams, that “the things that make men alike are finer and better than 


Our whole world is very sick today because our eco- 
nomic life has been motivated by self-interest more 


than by intelligent good-will. 


the things that keep them apart.” The purpose of the universe’s evolution 
is the realization of the love of God in every area of life. This is the faith 
of the Christian. 

Love, in the economic realm of life, is far from accomplishment. 
The hope for intelligence and good-will to be put to work in this area 
has been long deferred. And “hope long deferred maketh the heart sick.” 
Our whole world is very sick today because our economic life has been 
motivated by self interest more than by intelligent good-will. 

The bread systems of man have constantly fallen far short of the 
knowledge and ideals of the best minds in any given age. The human 
slavery of the Greek system (and many before it) even when benevolently 
administered by the free minority, couldn’t stand the test of time. Divine 
discontent, rising from the depths of human personality, evolved another 
system. The Feudal system with its lords, ladies, and serfs was outgrown, 
in turn, as the industrial revolution and other powerful forces ushered in 
a third system. The third bread system became known as capitalism. 

The rdle of the Christian in the evolution of these systems has been 
marked. Under feudalism the clergy was almost a distinct class, playing its 
part mainly in support of the status quo. Protest came. A good case has 
been made for the theory that the Protestants, in their strong emphasis 
on individualism, were most influential in the formulation of capitalism. 
That system is limping badly today, and like most institutions, which, 
once they are established, seek to perpetuate themselves unchanged even 
if they have to crush the very ideas and ideals that brought them into being, 
capitalism in its extremity tends to utterly crush the individual. At the one 
extreme the individual who is able to amass wealth under the system tends 
to lose sight of his responsibility to society, and has no real sense of brother- 
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hood with the masses who really produced his fortune. His spiritual life 
is crushed out. At the other extreme, the individuals who are disinherited 
by the system through unemployment and lack of purchasing power tend 
to lose their spiritual insights and sense of brotherhood because the getting 
of their daily bread seems more important than anything else. The great 
middle class (from which the membership of our churches largely comes) 
are either afraid to act because of their stake in the system, or are indifferent 
because of their relative security, or are overwhelmed by a sense of futility 
which makes them feel impotent to change a system that has brought bene- 


Protestant Christians must never confuse any economic 
system with the ultimate will of God. But we are all 


under divine compulsion to work out our economic 
salvation in more and more Christian ways. 


fits but is now inadequate to meet the needs of a closely knit society. Their 
spiritual state is perhaps worse than the others, because they, seeing the 
ideal and preaching it, lack the willingness or the courage (and often the 
knowledge) to practice it. 

Protestant Christians must never confuse any economic system with 
the ultimate will of God. But we are all under divine compulsion to work 
out our economic salvation in more and more Christian ways. 

We recognize that modern power production methods have pro- 
duced the conditions for a potential economy of abundance. But our present 
price and money structure is based on an economy of scarcity. This fact 
leads to the amazing paradoxes of our times: we have plenty for everyone, 
but few people have plenty; we have machines to lift the burdens of man, 
but the owners sabotage production to create an artificial scarcity and the 
machine seems a burden to man; we have a world that is increasingly 
united, but is driven into repeated wars by imperialisms that are the 
outgrowth of a competitive, profit-seeking economy. Where is our hope? 

There is hope in cooperatives guided by the Christian spirit of self- 
giving. Dr. E. Stanley Jones points out the imperative necessity of coopera- 
tion when he says: 

“T am persuaded that Christianity cannot fit into a competitive order. 
It is not its genius. In a competitive order it is gasping for breath, for it 
is not its native air. Its native air is love, and brotherhood and sharing, 
therefore it would fit into and come into its own in a cooperative order. 
Christianity is now looked upon as an impossible, unworkable method. 
It must be confessed that it is, under this present competitive order,.”* 


*Christ?’s Alternative to Communism, Jones, p. 167. 
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In the first place, there is hope in cooperatives because they have 
been tried and tested under many varying circumstances and over a long 
period of time. They have worked well to increase the purchasing power 
of the people. Even those in the lowest brackets of income have found hope. 
They have discovered the joy of helping themselves as they helped each 
other. Countless examples could be given. The success of this new way of 
economic life among the Nova Scotia fishermen and miners has been 
widely heralded. Not so well known, but just as real, has been the hope 
that has come into many poor Negro communities in the large cities. Here 


People cannot long stay in the economic slavery of 
unemployment, diminishing purchasing power, bad 


housing, insufficient medical care, and still cherish 
political democracy. 


is a group desperately in need because they are the first to be fired and 
the last to be hired when hard times come. They gather in a study club. 
They begin by saving pennies. By pooling their meager savings of a few 
months they are able to begin a buying club, and then to open a modest 
cooperative grocery. The result is amazing. Food quality, as well as com- 
munity morale is lifted, and the people are convinced that “God helps 
those who help each other!” 

In the second place there is hope in the cooperatives guided by the 
Christian spirit of self giving because they are thoroughly democratic. 
People cannot long stay in the economic slavery of unemployment, diminish- 
ing purchasing power, bad housing, insufficient medical care, and still 
cherish political democracy. Every effort to democratize industry, agricul- 
ture and business by cooperatives is a move to strengthen the processes of 
democratic government. The gradual replacement of the old selfish indi- 
vidualism by cooperative sharing makes social change possible without 
violent revolution. 

In the third place, cooperatives need not be limited to small local 
efforts. Developed internationally they offer a solid economic basis for 
world peace. Producers and Utility Cooperatives, Marketing, Consumers, 
Credit, Insurance, and Mutual Aid Cooperatives organized within the 
nations are given security through international trade, freed from the 
worries of a “free” or a “protected” trade. Only by such planning and 
world economic cooperation can the resources of the earth be conserved for 
the well being of all. 

One of the’ major reasons cooperatives offer an immediate challenge 
to Christians is this: each individual Christian can really “gear in” here 
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and help meet basic human needs, overcoming that sense of futility that 
renders so many individual Christians impotent. We can begin where we 
are, with what we have, to live the Christ spirit of “each for all and all 
for each” in our economic life. We can begin to make our money talk the 
same language as our prayers. In communities large or small, conservative 
or radical, rich, poor, or “average,” we can begin. 

1. By studying cooperation, its history, philosophy, and technique. 
The subject can be introduced into forums, church school classes, men’s 
and women’s organizations, youth groups. Speakers can be secured. Trips 
to nearby co-ops can be conducted. Perhaps a simple cooperative book club 
or library or cafeteria can be organized to demonstrate the possibilities. 

2. By helping and supporting the local cooperative society. Or if 
there is none— 

3. By helping to organize one. All church groups, Protestant, Cath- 
olic, and Jewish, can be included; the Grange, lodges, labor unions, every 
group organized to benefit people can be enlisted, for cooperation is for all 
people. The impetus for such work has come in dozens of communities 
by the active work of informed Christian people. 

Here is a frontier for youth and for those who are young in spirit. 
Enormous salaries and great accumulations of wealth are out, but the 
higher incentive of laboring together with God for the common good is 
certain. 


A FELLOWSHIP FOR DEMOCRACY 
By DALE DEWITT —“‘Religion should be the chief ally of democracy.” 


An extensive readjustment is under way among socially minded 
liberal religionists. Disillusionment and staggering challenges are facing 
them on two fronts, that of intellectual viewpoint and that of the direction 
of activity. They must adjust to a totally new set of facts the international and 
ideological scene. They must decide with discriminating strategy where to 
place their efforts for social progress, or more to the point, for social defense. 

The likelihood is that the preservation of military detachment and 
the protection and extension of democratic processes for our own nation 
will be the chief fields of effort. Certainly there must be a profound concern 
with the survival of democracy in the United States. If democracy can be 
maintained here, the time of effort for future generations in regaining 
civilized, lawful relations for our world will be greatly shortened. 

It has been felt that one of the most important points of attack for 
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those interested in democracy was on the activity of those grossly overt, 
un-American organizations such as that of Father Coughlin, the various 
“shirt” movements and the Bunds. In the Unitarian Fellowship for Social 
Justice a For Democracy program was undertaken this year. Ministers 
and leaders who are members of this organization have arranged meetings 
and broadcasts in churches and elsewhere for the express purpose of expos- 
ing the vicious methods and purposes of these organizations mentioned. 
The strongest efforts were made through the sponsorship of the addresses of 
the Rey. Walton E. Cole, minister of the Unitarian Church in Toledo, Ohio. 
Mr. Cole has become, in a section of the Middle West, the outstanding 
opponent of Father Coughlin, and through mass meetings and numerous 
radio addresses has reached hundreds of thousands of people. His efforts 
have been keenly felt by the Coughlin forces and have been an important 
factor in the diminishing of Coughlin’s influence. The Unitarian Fellow- 
ship for Social Justice has tried to present, out of its great tradition of thirty 
years’ existence, a true interpretation of the words “Social Justice” to counter 
the horrible distortion of these words by the movement which the radio 
priest has led. 

By all means the fight against Coughlin and other leaders of destruc- 
tive movements must go on. The “gangs” of these movements are now 
being defeated at almost every turn, but they have been thought defeated 
before only to rise again on a new issue. They are still a menace to demo- 
cratic life. 

But the responsibility of religious social agencies is much wider 
than simply to attack these dangerous movements. Democracy stands open 
to more subtle attacks and may be victimized by more respectable efforts. 
It is necessary to guard against attacks on civil liberties, to protect the gains 
of labor, to keep the United States from war, and to see that adequate 
relief is given for the unemployed. These are four major interests which 
should engage the religious agencies concerned with the preservation of 
democracy. 

Civil liberties are doubly endangered in time of crisis and when the 
tenseness of public emotion may easily move into hysteria. The need to 
check dangerous activities must not be allowed to bring about violations 
of basic liberties. The processes of freedom are sufficient, together with valid 
existing laws, to block the progress of subversive activity. Already the Dies 
Committee, an agency of the government, has shown a dangerous disrespect 
for primary liberties and has become an encouragement to numerous indi- 
viduals and groups who have little respect for Constitutional Rights. 
In the field of civil liberties the challenge of the Dies Committee 
is that which it is the most necessary to meet. 

In the field of labor the people of the United States are being led 
by circumstances and propaganda into an unfortunate confusion. The divi- 
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sion of the forces of labor and errors of policy have played their part. Labor 
itself is not entirely responsible for this and in the evolution of the move- 
ment mistakes are inevitable. But added to this is a carefully planned and 
concerted effort by business on the Wagner Labor Relations Act. Undoubt- 
edly the attack will be pressed more vigorously when Congress meets again. 
The misuse of statistics on labor strikes by foes of the Act has been exposed 
many times and most recently by a letter in the New York Herald Tribune, 
written by Senator Wagner. The benefits to the public and to labor have 
been outstanding and the democratic rights of labor as well as the whole 
structure of democracy would be undermined if the present law should in 
any basic way be changed. A strong labor movement is one of the 
greatest bulwarks of democracy and the gains of recent years are 
valuable. Wherever, as in Sweden, the labor movement has become a con- 
structive force it has had to undergo a period of strife and misunderstand- 
ing. Now at last in this country a law exists which is providing real 
progress. Its maintenance is a matter of moral obligation. 

It is well realized that if the United States should become involved 
in war, the democratic features of our life would be cancelled. Quite prob- 
ably this nation may become, if we stay out of war, for a period the only 
important home of democracy. Religious groups must therefore take every 
opportunity to keep alive the desire of our people to avoid involvement. 
This does not mean that we must be, or need be, indifferent to the issues 
of the present international situation. Above all it does not mean that we 
should allow our legal arrangements to support the lawless nations or permit 
their support by commerce. 

Unemployment continues to be a problem in this country and 
undoubtedly will be so for a long time, even with a business boom. Here, 
if at any place in our society, the obligations of humanity and brotherhood 
are impressive. Adequate relief for the unemployed is a public obligation 
so long as we do not discover a way to create a more just economic order. 
This is not only a question of humane attitudes. The stability 
of our society is at stake. Discontented unemployed citizens are a 
source of strife, particularly the kind of strife which breeds oppression and 
violations of liberty. The recent bitter experience of Cleveland, 
where relief was withdrawn, should awaken everyone to the 
primary place of well-administered relief in our present 
economy. 

If religion is to function as an ethical force in these critical days it 
must choose the issues of our common life where there is the greatest 
danger to good relationships. There are now tangible problems to be faced. 
In these fields mentioned there are places to take hold. Democratic progress 
is very close to religious progress and religion should be the chief ally of 
democracy. 


PORTRAIT MOP TAN "ENGLISH EORD 


By CONSTANTIA DE LA MORA 


N Geneva in the early summer of 

- 1938 when the Spanish Foreign 
Minister, Alvarez del Vayo, made 
his historic stand and called upon the 
League of Nations to end the out- 
rageous “Non-Intervention” Com- 
mittee which only served as a con- 
venient mask for the invasion of 
Spain by Italy and Germany, Lord 
Halifax, cool, contemptuous, 
perior, engineered Del Vayo’s defeat. 


We saw him one night in our 


su- 


hotel dining room during the League 
sessions. 

His Lordship had ordered fruit 
to end his dinner, as we had. The 
waiter brought us a basket of choice 
fruit and put it on the table before 
us. But Lord Halifax was not made 
of our common clay. A waiter 
brought him an enormous basket of 
lush and precious fruit. Lord Halifax 
waved his finger to indicate his 
choice. 

Thereupon a uniformed page boy 
presented the head waiter with a 
box from which that dignitary drew 
a pair of spotless white gloves. 
Slowly, he drew the gloves over his 
freshly scrubbed hands, deliberately 
he took the piece of fruit Lord Hali- 


fax had selected from the basket and 
put it on his Lordship’s plate. The 
whole staff then stood, their faces 
one great question mark, while Lord 
Halifax cut a piece of the fruit. Then 
they all relaxed—his Lordship had 
nodded, and everything appeared to 
be satisfactory. 

This was the great English gentle- 
man who sat with a supercilious 
smile on his face while Del Vayo 
begged the League to restore Spain’s 
rights in international law. Some- 
how it would have been easier for 
us Spaniards if we had found a single 
human being in Geneva who 
thought us liars, or who disputed 
our facts, or who really believed us 
wrong. But nobody did—least of all 
Lord Halifax and his supporters. 
Every articulate person in Geneva 
knew that we had justice, interna- 
tional law, democracy, liberty—every- 
thing on our side. And everyone 
raised their eyebrows and said deli- 
cately—so delicately—‘“What of it?” 
Lord Halifax, for instance, did not 
bother to answer Del Vayo’s charges 
that while the Italian-English accord 
was being drafted, Mussolini sent a 
whole new detachment of troops to 
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Spain and the Italian press boasted 
again that Italian troops in Spain 
had been the first to reach the Medi- 
terranean at Vinaroz. Bonnet did 
not even speak of the Spanish ques- 
tion. Why should these fine gentle- 


January 


men waste their breath denying what 
everyone knew was true? Of course 
Spain was being invaded by Ger- 
many and Italy. Of course. What 
rude, uncouth fellows we were to 
even bring the unfortunate matter up. 


EXPEDIENCY AND JUSTIGE 


In the year 416 B.C., during the course of the Peloponnesian War, 
the Athenians, who had then become arrogant with power, demanded that 
the people of Melos should submit to their Empire on pain of destruction if 
they refused. In his history of the war Thucydides describes a conference 
between the Athenian generals and the Melian magistrates in which the 


following passage occurs: 


MELIANS: 


You may be sure that we are as well aware of the difficulty of 


contending against your power and fortune, unless the terms 
be equal. But we trust that the gods may grant us fortune as 
good as yours, since we are just men fighting against unjust, 
and that what we lack in power will be made up by the alli- 
ance of the Lacedaemonians, who are bound, if only for very 
shame, to come to the aid of their kindred... . 


ATHENIANS: 


When you speak of the favour of the gods, we may as fairly 


hope for that as yourselves; neither our pretensions nor our 
conduct being in any way contrary to what men believe of the 
gods or practise among themselves. Of the gods we believe 
and of men we know, that by a necessary law of their nature 
they rule wherever they can. But when we come to your 
notion about the Lacedaemonians, which leads you to believe 
that shame will make them help you, here we bless your sim- 
plicity but do not envy your folly. The Lacedaemonians, when 
their own interests or their country’s laws are in question, are 
the worthiest men alive; of their conduct towards others much 
might be said, but no clearer idea of it could be given than by 
shortly saying that of all men we know they are most con- 
spicuous in considering what is agreeable, honourable, and 


what is expedient just. 


WAAL? PEL ENA TORE 


Tue Caruoric Crisis, by George 
Seldes, Julian Messner, Inc., 
80 West 40th St., New York. 
$3.00. 


EORGE SeELpeEs is the author of 

The Vatican Yesterday, To- 
day, Tomorrow, a historical work 
telling the human story as well as 
the political policies of this institu- 
tion. The Catholic Book Club 
thought so highly of this work that 
it made it one of its monthly selec- 
tions. 

I doubt very much that Mr. Seldes 
will have the same experience with 
his new work, The Catholic Crisis. 
Yet, that book, beyond the question 
of a doubt, is one of the most impor- 
tant efforts to write contemporary 
history. That it is a critical work is 
entirely due to its subject. Because, 
while, for instance, the so-called 
“Jewish Crisis” has been created, or 
perhaps one might better say in- 
vented not by the Jews themselves 
but by political demagogues, The 
Catholic Crisis is the result of the 
many contradictory policies pursued 
by that Church. The policies of the 
Church today might be summarized 
as an effort to carry water on both 
shoulders. 

Mr. Seldes makes good on his fore- 


word to the book. He scrupulously 
follows the Euripidean warning to 
“let the facts speak for themselves.” 
This reviewer, therefore, and also 
because of the brilliant fashion in 
which Mr. Seldes has achieved the 
task which he set for himself, in- 
tends to let the author speak for 
himself. 

Says Mr. Seldes . . . “The Second 
European War, with its complicated 
alignments, and the temporary 
break of the Fascist axis, has not 
changed the situation, although it 
has postponed the ultimate conflict 
between reaction and progress. Fas- 
cism still is the aggressor, is still 
determined to destroy democracy, 
still intends to destroy our culture, 
our liberties, and our lives, if nec- 
essary, and it is therefore in self- 
defense that every man and insti- 
tution must take a stand before it 
is too late. The Catholic Church is 
not only the oldest existing institu- 
tion, but it is also the most powerful, 
and its decision in the present in- 
ternational crisis is a vital one.” 

“Tf this book, therefore, points out 
in great detail the reactionary or 
Fascist trend in the Catholic Church 
rather than the counter movement 
toward Democracy, it should be 
taken not as an attack, or an in- 
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dictment, but as a warning which 
is being shouted to the free peoples 
of the world by the facts themselves.” 

The facts as assembled by Mr. 
Seldes, and these, in the main, quo- 
tations from Catholic Sources, are 
indeed such as to cause the gravest 
anxiety to those who hope for the 
maintenance of democratic princi- 
ples of which separation of Church 
and State is perhaps one of the most 
salient and most innately American 
dogmas. Mr. Seldes gives a com- 
prehensive picture of the problems 
with which the Roman Catholic 
Church and its State, Vatican City, 
are faced today. He is scrupulously 
impartial and confronts every facet 
of Catholic reaction with significant 
evidence of Catholic liberalism. Mr. 
Seldes has succeeded in giving a 
complete picture of the division be- 
tween the reactionary leadership and 
the progressive elements that consti- 
tute the Catholic crisis in America. 

He says... “This is indeed one 
of the most interesting paradoxes 
of the Catholic Church in America 
that in the land where more de- 
mocracy and individualism exists 
than in most countries, there is such 
fear and conformity among the 
priesthood. The Catholic labor lead- 
ers are foremost in nonconformity. 
They did more than their share in 
the A. F. of L., and they are not 


January 


only proportionately but also nu- 
merically in the lead in the C. I. O. 
It took considerable courage to cre- 
ate this new organization. 

The American press was (and is) 
generally against it, big business is 
against it, all the Fascist congress- 
men who represent money instead 
of the people are against it, and the 
Catholic press was against it until 
it realized that the majority of a 
suddenly successful movement was 
Catholic. The C. I. O. was and still 
is called communist, red, radical, 
by the lie-mongers, but the Catholic 
labor leaders never wavered. It was 
only when the same lie-mongers 
used the same terms against the 
Spanish Republic, which had about 
the same proportion of Communists 
in its population as the clerical and 
lay, who knew the facts and favored 
democracy, were they afraid to open 
their mouths.” 

Mr. Seldes gives us example after 
example of this division which has 
put the Church in such a false light. 
And again, I can do nothing better 
than to quote the author in the fun- 
damental question he asks: 

“Who speaks for American Catho- 
lics? Father Coughlin who has used 
a dozen forgeries and falsifications 
in his campaign against the Jews, 
or Alfred E. Smith who said to 
Father Coughlin, ‘Thou shalt not 
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bear false witness against thy neigh- 
bor’? 

“Who speaks for the Church, Pope 
Pius XI, who asked General Franco to 
stop the murder of innocent women 
and children, or Father Bernard 
Grimley, editor of the London ‘Cath- 
olic Times,’ who said of these mas- 
sacres, that ‘women and children 
seem always to be getting in the way 
of the bombs of the other side’? 

“Does the Jesuit Father Thorning 
speak for American Catholics when 
he says, in condoning the slaughter 
of a thousand civilians in Barcelonia, 
that ‘every expert on war, whether 
a military officer or a college pro- 
fessor or a correspondent, admits 
that the day of the ‘non-combatant’ 
has vanished. 

“This is regrettable, but it is a fact, 
frankly to be recognized by students 
of world affairs. One person who 
did not recognize the fact was Pope 
Pius XI. 

“Does Noel Monks, a Catholic 
journalist, who saw German and 
Italian Fascists destroy Guernica and 
inhabitants, 
speak for Catholics or the priests 
who were not there and who deny 
the massacre? Or does Father Drink- 
water speak for Catholics when he 


murder most of its 


denounces Catholic editors because 
‘they have for weeks sought to deny 
or whitewash the well-attested facts 
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of the deliberate air-raid-massacre of 
civilians at Guernica, about which 
the only possible attitude for any 
civilized newspaper would be con- 
demnation or regret’? 

“Does Cardinal Verdier speak for 
the Church when he tells the Paris 
diocese not to support Franco? Or 
the late Cardinal Hayes when he 
told the New York diocese to sup- 
port Franco? 

“Does the Catholic journalist Ed- 
mond Taylor of the Chicago Trib- 
une, who was with Franco, speak 
for Catholics when he describes the 
atrocities he saw Franco’s Moors 
commit, or the Catholic journalist 
Patrick Scanlan of the Brooklyn 
Tablet who was not in Spain, when 
he denies but 
publishes the Hearst kind of atroc- 
ities against the Loyalists? 

“Does the priest who denounced 
Mussolini’s attack on Ethiopia speak 
for his Church, or Cardinal Schuster 
of Milan, who blessed the murder- 
ous expedition? 

“Does Monsignor Ryan represent 
the Catholics of America when he 
speaks for the New Deal, or does a 
majority of the hierarchy when it 
opposes the New Deal? 

“Does The 
organ of Catholic culture, speak for 
American Catholics, or the Red-bait- 
ing and anti-Semitic Social Justice?” 


Franco’s atrocities 


Commonweal, the 
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Many Americans are interested 
in the answers to the questions Mr. 
Seldes asks. They should be inter- 
ested in his examination of the 
Church’s attitude toward civil liber- 
ties, toward political machines, and 
its pressure on the press and on moy- 
ies as well as radio. They will also 
be interested in his suggestions as to 
the best way out of the crisis. 

Because the outcome of that crisis, 
the question whether the Church is 
to be found whole-heartedly on the 
side of reaction or on the side of 
progress and liberalism, is of vital 
concern to American democracy. 

JOHANNES STEEL. 


Tue Nazarene, by Sholem Asch. 
G. P. Putnam’s Sons, 2 West 
45th St., New York. $2.75. 

There is much to quibble about 
in Sholem Asch’s treatment and in- 
terpretation of the figure that has 
tortured and tried men’s imagina- 
tions through the ages. He has 
begged more than one issue, and 
some will feel cheated in the beg- 
ging, but it is significant that as 
many more will be glad of it. His 

Jesus is an heroic figure, but always 

a man, and always a Jew, and that 

Sholem Asch has seen fit to pass 

over the beginning and ending of 

his story as the Bible tells it, only 
strengthens the whole. 
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Sholem Asch is one in a long line 
of great men of letters who has 
answered the challenge that the life 
of Christ presents. There is little that 
is new in his Nazarene, for re- 
search has long since exhausted all 
possible and impossible sources that 
shed light on the character of the 
man whose brief life changed world 
history. This contribution, besides 
the magnificent prose that flows 
with a truly Biblical splendor, is that 
he presents his case from a Jewish 
outlook, and if his manner of doing 
so is artificial, the end he achieves 
more than justifies the means. 

The story is retold through the 
eye-witness accounts of Pan Viadom- 
sky, an antiquarian of doubtful re- 
pute who is an incarnation of 
Ciliarch and right hand man of 
Pontius Pilate during his term of 
office as Procurator in Judea. His 
was the hand that offered Christ 
the vinegar-soaked sponge at Gol- 
gotha, and such was his obsession 
with the Galilean that down 
through the years and into the 20th 
century, through his successive in- 
carnations, his memories had _fol- 
lowed him, and tortured him. 
Filling in the gaps are the lost 
Gospel of Judas Iscariot and the 
witness of a pupil of the Rabbi 
Nicodemon, whom the Pan finds 
re-incarnated in the person of a 
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young Jewish scholar who comes 
to aid him in translating the manu- 
script of Judas Iscariot. 

On the testament of these two 
men and in the pages of the lost 
Gospel, Asch recreates the Jerusa- 
lem, the Temple, the Tyre and 
Sidon, the Caesarea and the Galilee 
in which Jesus and his disciples and 
all those persons, whose lives were 
woven into the tapestry on which 
the Christian religion is based, lived. 

It is easy enough for the reader 
to loose himself in the pages of 
Judas’ gospel and feel that here is 
the account of that strange, strange 
soul, of which the New Testament 
gives so exasperatingly inadequate 
a picture. The reader is not per- 
mitted to feel the heavy hand of 
scholarship that builds up with al- 
most breath-taking realism the petty 
jealousies, the smells, the noise, the 
politics, the hopes and the ambi- 
tions of that early time. 

Sholem Asch’s Nazarene is first 
and foremost a Jew, an obvious 
truth that the Gentile knows but 
too often forgets,—and his charac- 
ter and history take on added 
strength and significance when seen 
through the eyes of his Jewish 
brethren. There is no cleaving of 
line between the root of the tree 
and the branch. Christianity is 
shown for what it is, an evolution of 
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the old religion that Moses brought 
down from the Mount and gave to 
the children of Israel. 

To the Gentile, or perhaps it is 
fair to say, to the lay Gentile, this 
book will mean a great upsetting of 
religious concepts. Jesus comes to 
him out of the great travail and 
tragedy of the Jewish people among 
whom he moved and to whom he 
taught his doctrine. He lived in a 
time of great stress in Jewish life, 
a time when under the hand of 
Rome the devout Jew awakened 
every morning with the hope in his 
heart,—this day the Messiah may 
come. Jewry had not yet had the 
long experience of oppression that 
has since taught it to suffer, survive 
and hope. They awaited impatiently 
the coming of their deliverer. To 
many the man of Nazareth was that 
man. He was the hope of the poor, 
the hungry and the sick, of many 
of the scholars as well. The suspense 
of their awaiting the sign that would 
prove him their Messiah is almost 
as unbearable to the reader as it 
was to those who followed him to 
his crucifixion, hoping while life 
remained that the Rabbi of Naza- 
reth might yet prove himself their 
long-awaited redeemer. 

It is not in Sholem Asch’s inter- 
pretation of the character of Christ 
that the book’s greatest power lies. 
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It is rather his understanding of the 
Nazarene’s relation to the world he 
lived in, the times he lived in, and 
what his coming implied to the race 
from which he sprang. There have 
been writers who have given us a 
more real Jesus, but few who have 
given a more real Judas, Mary 
Magdalene, Simon, to mention only 
a few of the vivid portrayals that 
lend this book its air of authentic 
memoir. 

This book strikes at the roots of 
a very old sore which today is too 
often treated with ointments and 
palliatives that do not reach the 
source of the trouble. It will make 
the Gentile look with new eyes on 
his Jewish neighbor, and will make 
him look at his own religion from 
a fresh angle. It will do the same for 
the Jew. May it have a wide audi- 
ence. 

—Rutry Macautay.. . 


CuILpREN oF Gon, by Vardis Fisher. 
Harper and Bros., 49 E. 33rd 
Street, New York. $3.00. 


This is the Harper Prize Novel 
for 1939. It is a combination of his- 
tory and imagination concerning the 
inexplicable origin and progress of 
Mormonism until the year 1890. In 
that year Wilford Woodruff, presi- 
dent of the Church of Jesus Christ of 
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Latter Day Saints, advised all mem- 
bers to refrain from contracting any 
marriage forbidden by the law of 
the land. That was the beginning of 
the end of so-called celestial or 
plural marriages, otherwise termed 
polygamy, but not the end of the 
church or its power or growth. The 
question whether Joseph Smith or 
Brigham Young was the author of 
the which 


polygamy has been an occasion for 


revelation authorized 
fierce controversy, but most histori- 
ans deem the evidence incontrovert- 
ible that Smith was the author in 
1843 of the revelation which author- 
ized it, but kept it secret save from 
a few leaders. Brigham Young made 
it public on August 29, 1852, at Salt 
Lake City. 

The author is a son of an Idaho 
Mormon, and furnishes a graphic 
picture of the experiences of Mor- 
mons in Ohio, Missouri, and Illinois, 
and their fateful migration from 
Nauvoo to Salt Lake 
which in hardship and endurance 


an event 


never has been equalled in America. 
The long journey of 1,200 miles to 
find a place of settlement free from 
interference, was marked by hunger, 
sickness, and death. Only the stern, 
unyielding leadership of Brigham 
Young kept the march from becom- 
ing a fatal disaster. The book mainly 
is devoted to Joseph Smith, the 
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founder, and to Brigham Young, the 
preserver of the church. It does not, 
except by indirection, argue for the 
genuineness of the Mormon religion. 
It tells the story sympathetically of 
the rise of a people, their hardships, 
their persecutions, their migrations, 
and the strange devotion to their 
creed. 

Many pages are devoted to con- 
versations of the two leaders with 
their followers. They are highly im- 
aginative but not improbable. Inti- 
mate details of the conduct of these 
two leaders in plural marriages are 
given with frank realism. The story 
gives only a mere mention, histori- 
cally out of place and without re- 
gard to its bearing upon the Mor- 
mon Church, of the one-number 
Expositor of June, 1844, which 
brought ruin upon Nauvoo, the 
death of Joseph Smith, renewed per- 
secution, and finally the great mi- 
gration to the Salt Lake valley. 

Whether Joseph Smith was a 
paranoiac, an epileptic, a sensualist, 
a shrewd, cunning impostor; or a 
precocious religious youth, who had 
hallucinations of hearing and sight 
and held peculiar power over other 
persons, is a problem unsolved. 

Children of God answers few 
questions which Gentiles raise but 
it gives vivid pictures of Mormon- 
ism in building a city, forming a 
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communal society, conquering a 
desert wilderness, and enduring 
hardships, whether deserved or not, 
with fanatical devotion. Mormonism 
is the chief native American reli- 
gion. Its growth is astonishing. The 
Utah branch claims over 600,000 
members, and the anti-polygamous 
branch about 75,000. Mormonism, 
since Joseph Smith founded it, has 
had over twenty divisions. The Utah 
Church, under the leadership of 
Brigham Young and his successors, 
became a great commercial and po- 
litical power. It has wielded far 
more influence, often indirectly or 
secretly, than unsuspecting and un- 
informed members of other faiths 
have realized. Those who read the 
book should read the volumes al- 
ready published by Linn, Beardsley, 
Riley, and Arbaugh, which are his- 
tory, not fiction. 

From The Christian Advocate. 


Man in Revorr, dy Emil Brunner. 
Lutterworth Press. 15/-. In 
America, Charles Scribner's 
Sons, 597 Fifth Ave., New 
York. $6.00. 


This book requires and will re- 
pay very careful study. The subject 
of it is man. The knowledge of God, 
and the knowledge of man are very 
closely connected. The book vindi- 
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cates the Bible and the Christian 
view of man against the views of 
other religions and philosophies and 
against humanism. Man has come 
from the hands of the Creator, he is 
made in the image of God, but there 
exists in him a great contradiction 
which is in conflict with his Creator 
and with his origin. The Fall, which 
is a fact, leaves him responsible, but 
has terribly defaced the image of 
God and destroyed the unity of his 
person, and made him a being-in- 
guilt instead of a being-in-the-love- 
ofGod. He still feels under obliga- 
tion and under Jaw, but he does not 
love. The will of God, which is love, 
is unlike his Hisy eheart.@ 
which is the Bible concept of the 
whole man, needs to be completely 


will. 


changed. “A real meeting with a 
real God” through the Word of God 
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is his essential need. When God 
comes to him and is received by 
faith, which must be his own faith, 
he is transformed. Christ Jesus be- 
comes all to him, and he lives with 
a will that loves, in the loving will 
of God. The contradiction with his 
Creator and his origin ceases, the 
unity of his person is restored, and 
he lives in Christ in the full freedom 
for which he was created. 

It is a great book, describing man 
in all his relationships—to God, to 
himself, to nature, to the community, 
to the race, to sex, and to life and 
death. 

It is engrossing reading. It will be 
found invaluable in the present state 
of religious thought, to students, 
preachers and teachers. 

W. T. Rice, in Evangelical 
Christendom. 
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appearance. May the New Year be a happy and prosperous one for it. 
Charlotte A. Steinbach 
New Lisbon, New Jersey. 
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The Protestant Digest is a valuable summary of things that intelli- 
gent Americans who cherish democracy should know. I read the Protes- 
tant Digest with interest and profit. 
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Tis a wonderful magazine. I am 80 years old and slowing down. 
The snow is piling up on my western window sill. May Heaven bless the 
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